The Texts of the Convivium

WHAT CAN WE ASK YOU IN PRAYER 

OH GOD INCARNATE AND CRUCIFIED?

Lord my God, if I look around me, and I search my heart, I indeed find Your presence. But it is a presence as if in germ, in its making its way with difficulty through a reality which limits it. And how suffocated and crucified! 

This limit is the evil. The moral and physical evil. An evil which You certainly do not want, nor do You permit. An evil which You Yourself suffer. 

And yet You, God, You are Infinite. You are that infinite, that the finite forces can oppose but never overwhelm. The victory belongs to You, in the end. And in the end it is You who triumphs, and "Yours is the kingdom, the power and the glory”.  

You call us to collaborate to Your creation. The cause of good is found in the necessity to assemble all positive energies of the creation and all the men and women of good will. 

You God, our creator, need men, and each one of us is called to serve You. To serve You and help You carry out Your creative work until its perfective completion. 

Your creative work redeems all things from all evil, and, together, gives them fullness of being, in the triumph of limitless good and happiness.  

You are the Protagonist of creation. All worship is for You, all the love we are capable of. We owe everything to You, because we receive everything from You. 

You, infinite Love, give us all grace, You give us everything, in Your kingdom that is to come. However, You cannot give us everything right now, in Your present condition of kénosis, in Your “emptying”. 

What prayer can we address to an incarnate and crucified God? In a particular way, I would say that which is activated and becomes efficacious when we ourselves add a little help. 

What kind of help can we humans give to Your grace? That of making ourselves receptive, of opening ourselves up to it, of making ourselves its channels. In what way? Through faith.

You, Lord Jesus Christ, never tired of recommending faith. Every time you performed a miracle, you never missed the opportunity of commenting that it had happened thanks to faith. 

In this sense, what are very significant are the words which, according to the evangelical narrations, you pronounced on this subject when you healed the young paralytic and dying slave who belonged to the centurion (Mt 8, 13), the woman from the flow of blood (Mk 5, 34), the two blind men (Mt 9, 27-30), the daughter of the Canaanite woman who was possessed by a demon (Mt 15, 28), the epileptic boy (Mk 9, 23), the foreign leper (Lk 17, 19), the blind man of Jericho (Mk 10, 52). 

A moment before resuscitating his daughter, you urged Jairus: “Do not fear, only believe” (Mk 5, 36).

What comes back to mind here is the episode of Peter, who, having got out of his boat, started walking towards you on the waves of the lake. Then, however, fear overcame him; he began to lose his faith and he started to sink. You held him, and in the end you reproached him: “O man of little faith, why did you doubt?” (Mt 14, 22-31). 

Furthermore, what comes to mind is that which you, Jesus, said of the power that only a crumb of faith can have: a power that could even move a mountain and throw it in the sea (Mk 11, 23). The essential thing, you added, is that the believer “does not doubt in his heart, but believes that what he says will come to pass” (ibidem).  

It would be beneficial to re-read the whole of what the Gospel according to Mark narrates of your return to Nazareth. There your fellow villagers welcomed you with scepticism. And Mark explicitly affirms that it was their lack of faith which prevented you from performing authentic miracles. 

He narrates that Jesus, “came there on the Sabbath and began to teach in the synagogue; and many who heard him were astonished, saying: ‘Where did this man get all this? What is the wisdom given to him? What mighty works are wrought by his hands? Is not this the carpenter, the son of Mary and brother of James and Joseph and Judas and Simon, and are not his sisters here with us?’ and they took offence at him. 

“And Jesus said to them: ‘A prophet is not without honour, except in his own country, and among his own kin, and in his own house’. And he could do no mighty work there, except that he laid his hands on a few sick people and healed them” (Mk 6, 1-5).

“Knock and it will be opened to you”, you said (Lk 11, 9). And how you urged to prayer with insistence! (Lk 11, 8-9; 18, 1-8). You often retreated alone to pray for a long time (Mt 4, 1-11; 14, 23; 26, 36-44; Mk 1, 12-13; 1, 35; 6, 46; 14, 32-40; Lk 4, 1-13; 4, 42-43; 5, 16;  6, 12; 9, 18;  9, 28; 22, 39-44). 

Your apostle Paul will then urge us to pray incessantly, which he himself will do with great zeal (1 Thess 5, 17; Rom 1, 9-10; Eph 6, 18; Philem, v. 4; 1 Tim 5, 5; 2 Tim 1, 3). 

Prayer is of use to us, not You, my God. You do not need us to remind You about anything, nor that we solicit You in any way. 

You give us everything without limits. Therefore, as far as we are concerned, the problem is not so much asking You for something, as rather making ourselves receptive.

As a matter of fact, Your Door is open, it has always been wide open. It is up to each one of us who has to open his own door. 

Prayer and act of faith are something we tell ourselves - like self-exhortation - to lead us to an increasingly greater opening to grace, to confirm and consolidate ourselves in such a positive attitude.  

Prayer is preparation to the act of faith. As thanksgiving and expression of trust addressed to You, Lord, the act of faith continues prayer, it is prayer, and it is meditation.  

Prayer, act of faith, meditation, they are all a continuous memento which, as a matter of fact, we address to ourselves in order to constantly maintain ourselves open to grace; in order to improve, increase and refine our opening day after day. 

The more time and fervour we dedicate to prayer, to thanksgiving, to meditation, to the consolidation and deepening of our faith, the more we draw ourselves closer to the goal where all that we rightly desire will be achieved, and more, incomparably much more.

 Every time we pray and give thanks and meditate and renew our act of faith, we are increasingly improving our preparation of the way of the Lord, so that His kingdom will come in us and, also through us humans, will be extended to the whole creation.

In prayer that conforms to the divine will, we do not essentially do anything but ask only one thing: the utmost good for everybody, which coincides with our utmost good. 

One day we will have everything. Without ever losing heart, we shall insist on asking. 

Our insistence and perseverance in asking and renewing the act of faith will shorten the time we have to wait. 

As I have already said, faith is extremely important as far as the fulfilment of that which one desires to obtain from the Divinity is concerned. We must however be careful: this faith, this trust must never be transformed into self-confidence, in the certainty of achieving such objectives through one's own intervention.  Asking You, Lord God, in prayer, helps us remember that, here, everything is grace, everything is a gift You donate to us. 

That which comes to us from You cannot but correspond to Your will. Prayer itself must be anchored to Your will.

And you Jesus, have given us the most admirable example of this adhesion. The gospel according to Mark (14, 36) attributes these words to you “Abba, Father, all things are possible to you; remove this cup from me; yet not what I will, but what you will”. 

Now, what is the divine will? It is the good: my good and the good of everyone, the good of the whole creation, that You, God, carry out towards its perfective completion, towards the perfection of everything and of all creatures. 

What we ask You in prayer corresponds to Your will, as for us it does not represent something which only pleases us, or only that we like or enjoy, but an authentic good.  And we can be sure that everything we ask You, if it is really good for us, will be granted us. Not necessarily right away; but definitely sooner or later.  

You, Jesus, are God, but also man. As man you partake of our imperfections; and you, like us, are also on your journey towards the fullness in progress of the divinity. When you performed miracles, you yourself acknowledged that they were granted to you by the grace of the divine Father.

You felt that God the Father wanted those miracles. In your heart of hearts, you felt that the divine will was already at work. You felt its presence like an active energy that aimed at placing the miracle into being. 

What happened when Satan tempted you in the wilderness was very different. Here you immediately felt that the prodigies the demon suggested you to perform - change stones into bread, throw yourself from the pinnacle of the temple and remain floating in mid-air - did not in the slightest have the support of that intimate energy; on the contrary, they opposed it, they offended it (Mt 4, 3-7; Lk 4, 3-4 and 9-12). 

The lesson we can draw from this is, clearly, the following: faith in God is one thing, God’s temptation is another. 

And what did you, Christ, say to the divine Father, to coincide with the miracles you performed on His admission? What was the essence of the speech you made to your Father, at least according to the testimony given to us by the Gospels? 

Theses sacred texts tell us that you, Jesus, prayed for a very long time; but when they refer to what you said to your Father in concomitance with a miracle, a moment before or a moment after, they limit themselves to reporting to us that  “you gave Him thanks”. 

As soon as the boulder was removed from Lazarus' tomb, and a moment before calling him to come out, you raised your eyes to heaven and said: “Father, I thank you that you have heard me. I knew that you hear me always…” (Jn 11, 41-42). 

There is a comparison of this behaviour in the episode of the two multiplications of bread and fish. On the occasion of the first, during the moment which precedes the distribution which will miraculously increase its quantity, the gospel according to John (6, 11) literally says that Jesus had “given thanks”. The expression, referred to the second multiplication, is repeated in an analogous context in the gospels according to Matthew (15, 36) and Mark (8, 6). 

By thanking your Father as if you had already received the requested grace, you, Jesus, personally carried out the advice, that you gave to all of us, to “believe to have already received it”.   

Here is your exhortation: “Whatever you ask in prayer, believe that you have received it and it will be yours” (Mk 11, 24).

We must not however lose heart, if we do not immediately obtain any good. In a prayer that conforms to the divine will, we essentially do nothing else but ask only one thing: the utmost good for everybody, that coincides with our utmost good. 

You, God, You donate Yourself infinitely to Your creation, and it has to make itself able to receive the infinity of your self-donation. Each one of us is called to make himself receptive. 

Now, in order to go back to the subject we had already begun, the first act with which one makes oneself receptive to the divine gift is the act of faith. One has to believe that God gives us everything; and, using Jesus' expression which we have already mentioned, one has to believe to have already received. 

One has to believe that one has already obtained everything we need: that we need in order to really fulfil ourselves, therefore to be able to proceed as fast as we can towards the perfection that is destined for us in the end. 

A voice from deep down in our heart of hearts solicits us to give everything to God: to that God, who, in perspective, gives us everything. What can we ask Him? We can ask Him for everything that, as a matter of fact, He gives us: everything that He already gives us of His initiative.  

If it is true that God already gives us everything, and that we have already obtained everything from Him, then we only have to receive, and only put ourselves in the position of acquiring. We are in the condition of heirs, who only have to come into possession of an inheritance that is at their disposal.  

It is an inheritance which exceeds any idea that we may have of good, of that which can make us happy. We are the heirs of God, and, together with Christ, fellow heirs, of the utmost good, of the good which is beyond any human aspiration, ambition and imagination. 

This kind of good is the highest perfection, it is a divine condition, it is the fullness of the divinity itself. That such good prepares itself for us is the Gospel, the Eu Anghélion, the Good News, the best news we could ever receive, that is well beyond any conceivable hope.   
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