The Texts of the Convivium

THE MADONNA,THE HAIL MARY AND THE ROSARY

Prayer as such is directed to God. Why then does one turn to the saints in heaven and particularly to the Madonna? 

For muslims the only legitimate addressee of people’s prayers is God. No-one is second, equal, similar, partner to God nor is anyone is son. At the most man may try to “get close” to Him, to be His friend, bet he cannot become God. Man cannot be incarnated as God; he cannot be his bearer or vehicle. 

I must confess that I, too, feel a bit like a muslim: I am in favour of this powerful call to God against any distracting devotion; I like placing God at the centre of all attention and worship. 

I am a sinner; I have always had a liking for God, El, Yahveh, Allah, Vishnu, Heaven, the Great Spirit however you may want to call Him. I like finding Him everywhere, hearing His name mentioned and hearing people recall Him and commend Him as much as possible; I do not like hearing blasphemy and my heart aches when, even though in good faith, I hear people talk about Him disrespectfully and even blaspheme, maybe unintentionally; I also suffer when I see God marginalised among other sacred figures, whom maybe we feel closer to us, or believe are more human, more accessible. Therefore please let the divine Sun shine without overshadowing it wholly or partly with clouds.  

Mary is the highest personification of humility, coyness and discretion. She is par excellence the woman who knows how to and wants to “behave properly”. A devout exaltation tending to place Mary on the divine throne would be out of keeping with the intentions and the whole attitude of the one who claims to be “the servant of the Lord” and nothing else. 

Once I went to  Medjugorje with a group of fervent worshippers of Mary, and during the whole journey we only talked about the Madonna. Once we had reached our destination, I noticed that with inspired grace the (women) seers started reciting in their fluent Italian with a nice Slavic accent: “La Ma-dò-na dice così, la Ma-dò-na vuole quest’altro…” (Transl. The Madonna says so, the Madonna wants this). More than once I felt like asking: “Don’t you ever speak of God here?”  

However one should consider that every form of sanctity is tendentially deification. Does not sanctity ultimately aim at deification? And doesn’t Jesus remind us that we are gods? (Jn 10, 34-35). Small gods on their way towards the ultimate destination of full divinity. By the very will of God, that King “who wants all his court similar to Him”, as  Dante would say (Par. 3, 45). God is not petty, he is not jealous of man. All is infinite in Him. In his infinite love for creatures, God wants to donate himself to them without limits. Then each creature is an embryonic god, a god in its beginning.  

Muslim sanctity tends to waive that monoteism in the strictest sense of the term which we mentioned before: it is therefore looked upon with suspicion by those who are more faithful to the original islamic orthodoxy. 

I think this is a limit. God must be recognised and worshipped in all his presence, wherever he donates himself. 

On the other hand we must not even disperse worshipping in this periphery of the Sacred up to the point where one remains exclusively confined to it. From the many trickles into which the Sacred spreads it may be useful occasionally to go back to the prime Source to then go down into the branches of divine presence at all levels. Just like a beating heart  has its systoles and dyastoles, full worshipping requires similar alternate motion.

Unlike Islam, Christianity is the religion of God becoming man so that man may become God. In this sense Christianity is open monoteism. The Church is not a mere human society of faithful, it is a divine and human reality. God is incarnated in Jesus Christ, who intimately joins his disciples in one and the same mystical body (1 Cor, c. 12), so that they may all grow together in him until they reach his stature (Eph 4, 11-13). So a Christian is a man whom God calls upon to become God, in God’s image. 

God is forever: he remains immutable in his eternity, in the dimension of his being absolute. But at one time he manifests himself in the finite realm. He is born in each one of us. 

And all of us are called upon to receive him, to make room for Him within ourselves. Each one of us is called upon to nurture this divine presence within himself, so that He may expand until he is completely transformed, deified. 

God becomes present not just in the individual, but in the community. All individuals are united and in agreement with each other in God, as the shoots of the vine (Jn 15, 1-7). We are like the flowers and small leaves of one and the same huge plant. The same lymph flows in each of us and through the roots we get the nourishment which makes us grow together. 

 The good, good actions and thinking, being positive in every sense, the vital assertion of each one is life for the individual but also for all the other members of this collective body. Conversely being negative, evil and the regression of the individual causes everybody to regress.  

Each one of us is called upon to cause to develop within himself the presence of God and the very presence of God incarnate, of the Man-God, Jesus Christ. In the face of this still weak embryonic presence, that yearns for full development, each one is called upon to play a maternal role. Each one is called upon to be the “mother” of the God who is within ourselves. 

Thus the Church is a mother in a collective sense, urged as it is to favour and foster the growth of God in everyone. What also comes to mind is the image of a vast garden, which needs daily loving care. 

Everyone is called to be the “mother of God”. This is a title which the Church has a right to by definition. Mother of God in what sense? In the sense that she generates God: certainly not in His being absolute, but undoubtedly in His manifesting himself among us.  

If Jesus and  God  are incarnate, Mary generates Him as a man and as God among us, as manifestation of God. In this sense she is rightly called “mother of God”. Theologians and council fathers of the early centuries rightly insisted on this concept, to stress the fact that Christ is not merely a man, however sublime and  unreachable, but he is precisely God: God among us, the Immanuel. 

The Church, the earthly mother of God incarnate, starts with Mary and continues her work through the centuries continuously regenerating in her womb the divine presence with the eucharist, directing the divine action with the other sacraments.  

Not just the Church as a collective identity, but each soul is called upon to generate God within himself, as we were saying. So if Mary is a figure of the Church she is also a figure in the individual soul. 

How can an individual soul generate God? It is not the soul’s initiative, it is the soul’s immediate and unconditional acceptance: “Here am I, the servant of the Lord; let it be with me according to your word” (Lk 1, 38). Maria gives the angel an exemplary answer in the wake of what the characters of the Bible used to say to respond to the divine call. Yahweh calls: “Abraham, Abraham!” And he immediately replies: “Here I am!” (Gen 22, 1 and 11). “Follow me, and I will make you fish for people”, says Jesus during his first encounter with Simon and Andrew. “Immediately they left their nets and followed him” (Mt 4, 19-20). Similarly James and John “immediately left the boat and their father, and followed him” (v. 22). In this sense Mary is the model of the religious soul. 

God is incarnated in Christ and through him he is incarnated in each one of us as well as in the whole of mankind. Each one is called upon to grow in Christ, that is to say in God. And the whole of mankind is called upon to do so as a collective body.

So the Church identifies with the whole of mankind. In a stricter sense of the word it gathers the faithful, that is to say all those who follow Christ in full awareness and profess their faith openly. 

The Church developed upon the initiative of God, but also from the acceptance of the faithful who rely on Him: from their adherence.  

The first adherence is that of Mary who accepts to be the mother of God incarnate. This is why Mary is a figure of the Church, but is also a figure of what each one of us should be. In addition to being a figure of the Church, Mary is its beginning and its heart. 

In short, Mary is the Church. What the Church says of Mary is first of all said by the Church: if Mary is the Church, she is first of all as the Church that she is, called the mother of God and at one time the mother of all human beings, always a virgin, conceived without a sin, mediator of grace, co-redeemer, in her assumption to Heaven in the fullness of her humanity. In talking to Mary it is always good to see in her the Church itself. 

Addressing a prayer to Mary means praying to the Church, and being prayed to by the Church. If “Our father” is the invocation to God par excellence, the Hail Mary is the quintessential invocation to the Church triumphing in heaven. These are the two pillars of the Christian prayer, addressed to God but in communion with our brothers. 

The Church is a strong psychic formation: it is a collective soul. But it is also a divine-human reality, as we have already mentioned. God and the faithful contribute together to the life and vitality of the Church. They make their contribution to it with all their feelings and thoughts. And also with their prayers and spiritual offers as well as their sacrifices which are added to the sacrifice of God who offers himself to us being incarnated. This sum of strong thoughts also finds expression in a culture and in an incredible energy field. 

Praying means relying on God; but in order to be full and effective, this reliance must occur in the most appropriate way. There are a number of techniques and the saints are very good at them.

It is the divine whisper (spiritus) which pushes our boat forward by blowing on the sail. This does not mean that we as sailors of the boat must remain completely motionless. We must know how to adjust the sail so that it takes the wind in the right way. It is the technique of spiritual life and prayer. The experience of the saints teaches us to open the sails of our soul to take the wind of divine grace in an ever better way.

Praying with  the Church is an excellent and very useful practice. It means for those who pray to join their limited forces to the multiplied energies of an endless multitude of saints, women and charismatic men.  

Praying with the Church means becoming the vehicle of a collective prayer which comes from the Church itself. Telling May “pray for us” means addressing this prayer to the whole of the Church, which is born in Mary and gathers in her. Saying  “Mary, pray for us” means invoking the Church so that it may pray not just for us, but through us, so that we can join this powerful wave, this unstopplable stream to be carried with it and to be its clear channels and powerful vehicles. 

The Hail Mary and the rosary are for the Catholic Church cement that it cannot renounce. The Hail Mary is our prayer to the Church triumphing in heaven and the prayer of the Church itself through us. It is the collective prayer par excellence. It is a very powerful prayer. Its repetition, its rising to heaven from all latitudes and longitudes of the earth creates an overwhelming tide. So the rosary creates massive defences around the encampment of the people of God and powerful weapons for its offensive for the good.

PAGE  
4

