The Texts of the Convivium

PARADISE: AN IDEA TO BE DEEPENED

What really is man's ultimate destination? There are those who imagine it as a paradise where everybody loves one another and all together are happy forever. 

There are those, on the contrary, who see man's perfect fulfilment as reaching a state of self-consciousness, of pure self-transparency. Such an experience would no longer be destined to change. There will no longer be any single individuals, and their memories would no longer exist either. Every memory of the past would be extinguished. Every multiplicity and difference would be definitely overcome. 

This second perspective is precisely made from a central current of the Hindu spirituality, which historically winds its way up through the Upanishad, the Non Dualistic Vedanta and the Yoga. According to the unanimous admission of these various schools, the only true reality is the pure Self. Everything else is illusion. If the pure Self is the absolute, the highest experience that man can achieve is to acknowledge oneself’s pure Self. He can aspire to nothing better than this. Fulfilling himself as pure Self is perfection, the supreme fulfilment, everlasting happiness, a condition where it would be better to stay forever. 

The Hindus who adhere to this millenary tradition conceive God as pure Self. God really is such. Other ways of being of the Divinity, His knowing all things, His creating, are very marginal aspects, which, in some way, are illusory, half way between being and non being. 

It follows that reaching omniscience would not at all mean achieving real divine perfection. Even the Divinity can have illusory aspects. The same could be said of the divine creativity, the divine almightiness. The real God is not the Omniscient, the Almighty, the Creator. The real God is the pure Self, and nothing else. Omniscience and creativity are not even real perfections, that man is called to pursue. 

The Christian vision is radically different. Here God as pure Self can be identified with the Father. However, there are two other "Persons" of the Divinity, two different dimensions or ways of being. 

The Second Person is God as Logos, Word, divine Image, absolute, eternal Consciousness. It is the Consciousness of all that is made manifold in spaces and becomes throughout time. It is the consciousness experienced of all that is, has been and will be. 

Finally, the Third Person is God as creator Spirit, who gives every single reality life, and all solicits and heads towards a goal of perfective completeness. 

One should now point out the fact that, in the Christian vision, these two Persons, although they originate from the First, are not at all inferior to it. They are not weakened realities, compared to It. In comparison to It, they have the same dignity, the same metaphysical density and the same fullness of being. 

It follows that the Christian idea of the divine perfections is much more extensive and much richer than the one found in the afore mentioned Hindu traditions. 

Let us now sum up what we have just said, starting from that point which is its correct premise. The metaphysical-theological doctrines and formulations can vary; however, all the same we always start from the assumption that as far as man is concerned, God represents for him too the goal, the supreme ideal, the having to be. 

Two different consequences arise, according to whether one adheres to the first or the second of the previously mentioned perspectives. 

1) As far as the Yogi is concerned, the ultimate goal of the spiritual ascent is discovering oneself and fulfilling oneself as pure Self. 

2) As far as the Christian is concerned, who has thoroughly analysed the contents of his own faith until he has drawn all the consequences, the ultimate goal of the ascent includes reaching omniscience and, as well as this, almightiness, with the aim of transforming the entire universe into a perfect creation. 

It could be that, since man becomes more and more like God, sufficient space in his soul is then created for him to contemporarily have three experiences that are different and at the same time complementary to each other. 

Like God, man would therefore come to benefit from the following at the same time: 

1) the "enstatic" experience of the pure Self in its self-transparency that has been purified from any phenomenon relative to beings of this world; 

2) the coeternal vision of all things and all events; 

3) together with two of the previously mentioned experiences, man could arrive at having the sensation, in first person, of feeling God as the Protagonist and leading Actor of the cosmic and historical evolution. 

However, going back to what we were saying at the beginning, let us once again consider that paradise, that so many people conceive as a condition where the souls are happy and held close together by a deep, intense and everlasting love. We may well wonder whether this more simple, less intellectualistic idea of paradise should, or should not have to be set against the idea of an ultimate perfection like the one we have just outlined and which certainly appears far more elaborated. 

I would say that there really is no opposition between the two. On the contrary, I see a clear continuity. The idea of a paradise where one meets their loved ones again to be happy in their company, is an idea which the simpler person could make. Now here what is added is the Christian teaching: that our neighbour is not our family and friends, but all humans. Therefore, universal love and a lot of happiness for everybody, to rejoice over together. 

We are all together: what does this exactly mean? Each one of us preserves the pleasant memory of happy moments spent with their loved ones, and the thought of meeting them again, of never losing them again, of being with them forever, is very pleasing to us. In this sense, being together is beautiful. 

We are all happy: happiness is the apex of our human aspirations; and every one of us knows that real happiness is not the happiness one keeps for himself (rather miserably), but that which is shared with the person or the persons one loves. 

This ideal, that the more simple people can share, can be enriched: and not just by adding something to it, but rather by deepening it. 

What makes us happy? Seeing something we care for, fulfilled. And what are the things we care for, more specifically? It depends on each one's evolutive level. 

There are those who wish to have children and prosperity. There are those who aspire to wealth, those to power. It seems to me that there is a definite improvement when the subject begins to become sensitive also to those people who are outside their own circle and also to the vastest communities. 

By already becoming interesting in one's own condominium and the road in which one lives is a first step. However, one's attention could then expand to including one's own borough, province, region, country, continent, the entire world. In this way, what begins to take shape is an increasingly defined idea of that which, of each one of these communities, is the real good, the integral and deep good: economic-social growth, not only, but education and instruction, progress in science and technology, an increase in knowledge and gain of consciousness, a public spirit and voluntary work active participation of all common decisions, development of every highest form of civilisation and fulfilment of the spirit. 

At the beginning what could be particularly close to heart are our family and its material prosperity. That our children are well and they obtain a good position in the world, that they make a career for themselves and that our daughters make good matches. A deepening would lead us to desire for each one of our children, that they grow up to be honest, not only, but that their personality develops in every sense and dimension. 

We ourselves feel the need, and also precisely enjoy making ourselves a culture, refining a sensitiveness, taking an interest in everything, knowing every true to life reality. 

It is in this perspective that the desire takes on a meaning within ourselves not only to cooperate to the advent of the utmost good for all, but to know everything, to immerse ourselves in everything and to experience everything live. At the very most is the desire to achieve a universal, simultaneous, coeternal vision of all that exists and happens in the multiplicity of the situations and in the succession of the epochs. 

One has the vision of every thing in God, it is contained within the vision of God. It is, in propensity, a vision of things as God Himself sees them. It is in the "depth" of the "eternal light" of God which Dante, having reached the empirical, sees as “s’interna, / legato con amore in un volume, / ciò che per l’universo si squaderna; / sostanza ed accidente, e lor costume, / quasi conflati insieme…” (While sight was unconsum’d, and, in that depth, / Saw in one volume clasp’d of love, whatever / The universe unfolds; all properties / Of substance and of accident, beheld, / Compounded, yet one individual light") (Paradise, XXXIII, 85-89): in other words, it is in the vision of God that one also sees all those existing beings of the world in their being and in all the manifestations of their concrete becoming. 

To see God is supreme perfection. God Himself is His paradise. Paradise on earth is accomplishing a perfect world also here, of a perfection that is analogous to that of heaven. To see God, to accomplish God in all things, to transform the entire creation in the kingdom of God is the real paradise. 

This idea of paradise, which seems to be more suitable, has gradually taken shape over a long elaboration. Where the together remains, in this being together submerged in the contemplation of God. And where happiness has no limits. That of a paradise in which we all love one another together and we are happy forever is a first idea, which, in its simplicity, already says a lot. Its more in-depth analysis, or deepening, which it undoubtedly requires, is a good start. 
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