The Texts of the Convivium
CAN WE ALL ARRIVE AT THE 
ULTIMATE AIM OF OMNISCIENCE?

A few ideas seem obtainable 
from a comparison with certain 
phenomena studied by frontier parapsychology 
Something in our heart of hearts suggests to us that we humans are destined, by the will of God Himself, to become like Him. 

One of the divine perfections is omniscience. 
We can therefore declare, at least as a hypothesis, that the ultimate aim of us men is, along with deification, the achievement of omniscience.
To become omniscient: it’s easier said than done! Let’s thoroughly scrutinize ourselves and observe the people we know well and also those who we happen to bump into in the street. The expressions of their faces, their words and conversation suggest anything but the thought that they may be yearning in their souls to aspire to know everything. 

But what if we should all feel called by God to imitate Him? What if we should gain the consciousness that the real, true destination of us humans is to achieve divine perfection, therefore to attain omniscience as part of that ultimate aim of completion?
Men and women’s aspirations are, for the time being, very much limited, and the same can be said of the circle of their knowledge and the things they are interested in. An opening of their minds, brains, hearts and souls to the ideal we are talking about would be made possible only by a profound conversion. 
Let’s imagine that we are standing before an individual who has been intimately transformed in this sense: in other words, before one of our fellow men nobly curious of everything who aims at acquiring increasingly vast limitless knowledge. 
We find ourselves wondering: could a single person who really aspires to omniscience travel along this road relying solely on his own strengths? Would it not be a ridiculously out of proportion presumption?
The pursuit of such an ambitious objective that goes beyond all limits would perhaps be imaginable as a collective action that involves the entire human race. 
As a matter of fact science progresses through the cooperation of the so called scientific community, open to man and women of all nations. 

Needless to say, in the most varied branches of scientific community there is always the aim at knowing things in their smallest details. 
For example astronomy would like to know all the stars. 
Historiographics – in particular the most up to date ones – continues, indeed, to explain the reasons of main events, but as far as chronicles are concerned, would like to extend itself to embracing the experience of every single population, of every family, of every individual. 
Entomology does indeed continue to characterize the nature of the insect in the most general terms, but it would also like to know everything about every single one of the countless species of insects and finally of every beehive and anthill. 
Medicine not only studies different types of diseases and illnesses in their typicality, but it does its best to diagnose and cure single cases, which is the thing it is most interested in. 
Such an amount of knowledge is feasible, in actual fact, only through the collaboration of countless scientists and scholars. 
But can humanity climb the heavens of omniscience without any help that may come to it from above, from the Divinity? 

God not only wants this magnificent feat of men, but He helps it, He makes it possible with His own initiative.
So how can we actually achieve learning? In order to make examples, let’s focus our attention on how man learns to speak a language. He gradually acquires this knowledge, one step at a time, word by word, idiomatic expression by idiomatic expression. 
This is how one learns one’s mother tongue, but, in a second moment, also a foreign language. Needless to say, this requires studying the grammar with a more scholastic method, whereas one’s own mother tongue is learned in a more spontaneous manner and progress is often made without the subject realising it is making progress. Nevertheless graduality is the rule. 

I mentioned learning as it happens in us throughout our life on earth; and at this point I would like to propose a concept to my reader that may appear new to him or her and perhaps not very believable. Take me at my word, despite everything.
I’d like to shift the attention now over to mediumistic communications. At least hypothetically speaking, we’ll consider them as being authentic: in other words, we’ll see, in them, the authentic manifestation to us living beings on earth, of disincarnate souls living in another dimension. As a consequence, we’ll probably see a real dialogue between us and them. 
The disincarnate entity manifests itself through the medium. In certain cases there are more than one medium. There are usually a couple in the experience of “tele-writing”. Here the entity expresses itself through a “small glass”, or “saucer”, on which each human “channel” rests two fingers. The two channels provide psychic energy, which is used by our invisible interlocutor in an independent manner to communicate his or her own answers and to express his or her own concepts. In this way, the saucer forms the words or phrases by running over the board and stopping every time on the different letters drawn on it. 
Whether it acts through one or two mediums, the entity nevertheless speaks. In what language? Except for extremely rare cases of “xenoglossy” phenomena, the entity usually expresses itself in the medium’s language. 
When the essential concepts also come from our interlocutor from the afterlife, the language certainly comes from the medium along with well recognizable elements of his or her culture. 
Let’s imagine that the communicating subject has always been ignorant of our language during his or her life on earth. How can we explain the fact he expresses himself in good Italian, proving to possess a knowledge of it that is like that of a well educated Italian? 
Here is the answer that, in my opinion, best explains the phenomenon: the entity with whom we are conversing is a composite being, to whose formation our interlocutor from the afterlife does indeed make a vital contribution, but to which we also add something. 
Let’s suppose that the subject introduces itself as a Hungarian who has always lived in his own village without having ever known a single word of our language. All his efforts of finding words of his own linguistic patrimony are made useless by the fact that we don’t know his language and therefore we can’t be of any help to him. Nevertheless, he reads our thoughts and understands a vital piece of advice we are giving him: avoid searching for his own words but limit himself to formulating ideas, pure and simple thoughts. This is how our Hungarian immediately starts to express himself in Dante’s language, which he instantly learns from us. 
We may then wonder: how can he suddenly learn our language? He manages to do this because of the simple fact that something that intimately belongs to us is inserted into him. 

From one moment to the next the entity starts speaking Italian like us. He can therefore manage to hold a grammatical discussion or even a discussion of the propriety of language with us. Not only, but he identifies himself in our situation to the point of making himself capable of giving us good advice. To some extent he becomes “me”, “you”, “us”.
Learning on his part, of a language and a situation that is not his own came about immediately, all of a sudden, in the time it took that soul to allow himself to become immersed into our soul. 
The immersing of that soul in us is an action that no longer proceeds in a – so to speak – apportioned manner, like learning a language word by word, like eating a bunch of grapes, grape by grape, or like building a chair piece by piece. Learning by identification that one has in mediumistic phenomena is a global and simultaneous act. 
There is by now no longer a “first I’ll do this, then I’ll do that”, but an immediate “thought and done”. It’s doing through an act of thought. 
 Needless to say an act of this kind is never exhaustive or complete. The journey of knowledge is extremely long. It is nevertheless made less impracticable by the fact that the souls can help each other, through that immersing in oneself of each other of which I tried to give you an idea. 
The Bible proposes cases like that of the prophet Elijah who transmits his own spirit to Elisha. Something similar happens when Jesus donates his spirit to his disciples gathered in the Cenacle during Pentecost. 

In speaking and acting and in the miracles themselves that he performs, he who received the spirit proves to have acquired the same qualities of he who gave it to him. 
 “It is no longer I who lives, but Christ who lives in me” said Paul (Gal 2, 20). It is Christ who speaks, acts, inspires, cures and performs miracles in the disciples regenerated by the Spirit. 

Now each one can be Christ for the others. We are all vine-shoots of his Vine. We are, in Him, communicating vessels. Our personalities remain distinct, but a one and only unique lymph runs through to feed and nourish the limbs of that collective body which is the “communion of saints”. 
The reciprocal communicating of such charismas allows for the growth, in God, of every individual. God is infinite in His being and in His giving of Himself: and it is because of this that, thanks to the divine help, the cooperation of all creatures can achieve the highest goals in the end. 
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