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1.   Introduction

We friends of the Convivium recognize ourselves in the Hope Movement, which began in 1987 with a convention in Cattolica (Romagna, northern Adriatic seaside). It is a movement of men and women of this earth, but we are convinced that its inspiration comes from heaven. As a matter of fact, the Hope Movement started off from what we like to call the Manifestation of the Children of the Light. 

Who are these children? They are young people who have passed away into the other dimension at an undoubtedly premature age, as a result of accidents or illnesses. Their parents grieved over them as “dead”, but these children have manifested themselves to let them know that they are more alive than ever. They have given confirmation with signs and messages that, although invisibly, remain close to their dear loved ones, even though they are at the same time busy with their spiritual progress in a dimension of the afterworld. 

Therefore, an afterlife does exist. However, we must be careful: it is not any run-of-the-mill afterlife, where one continues to survive in an indiscriminate manner, one that is indifferent to values. The other dimension is an afterlife of God and of eternal life. 

So just what is eternal life? In order to mention a first definition, we can say that it is divine life, perfect life that goes beyond all our possible aspirations, full, limitless happiness. 

Having said this in a very few words, it would be useful to broaden the discourse to many particulars, which all appear to be extremely interesting. One has to gain consciousness of this wonderful horizon that is unfolding itself before us. It is necessary that we realize the immense significance of this great extraordinary news that has been given to us regarding our final destination. 

In the meantime, it could be useful to say something about each of these points, which appear to be really essential: death, survival and eternal life. 

2. Death

A discourse on death appears to be far too gloomy to many people, to the point of sounding like an ill omen to them. However, one has to nevertheless face it. Moreover, one can do it much more willingly when we already have the certainty of eternal life, where death as an end to everything is definitely annulled, it is a... danger we have been saved from, which we are already protected from. 

As far as we are concerned, physical death is like emerging from a heavy involucre, in order to free oneself to a higher condition. It is the transformation of the caterpillar into the butterfly. It is continuing one’s own life in a freer condition. On the contrary, for many, and far too many people it is the end of everything. 
It is a plain fact that we living beings are all destined to die. Physical death awaits everybody, and it will definitely come to each one of us sooner or later. Not only, but it could also happen suddenly, in the most unforeseen and unexpected manner. It is useless dwelling on listing all the possible accidents or illnesses that could lead man to his grave in a matter of a few days. 
Now, if the physical death really were the end of everything, then it is obvious that it would interrupt our existence on this earth, annulling our plans. And it would certainly annul everything about us: starting from the purpose and meaning of our life. 

In that prospect which, if we consider it well, cannot but appear extremely disheartening and depressing; we can say that he who dies has lived in vain. He may have done something good, something useful for others; but what would it all be worth, after all, if we are all destined to die sooner or later? If, in the end, everything will be as if nothing ever really existed? 

We are like the passengers of a long train of lights that travels through the blackest of nights not knowing where it is going. 

There are many compartments of different classes, where one travels in more or less comfortable conditions. Those who travel in the cattle car aspire to a place in second class and – why not? – in first class, and finally to a luxury car where one can have everything for himself, and they claim it with consequent social battles between the rich and the poor. 
He who has settled down in an adequate compartment with good traveling companions could start up friendships, a flirtation. However, they are nevertheless temporary friendships between traveling companions who they will never meet again. 

Every now and then a door bursts open and a passenger is sucked out and swallowed up in the darkness. At first the others are frightened, then they get over their fright and end up by getting used to the idea. 

Death is always that of the others. For the time being we are still living. While reading the paper every morning we have a quick look at the obituary notice: “Ah, Mr. Smith has died, what a shame, I met him just a month ago, and he was so full of life!” 
For the time being we are living. And we are living, on the contrary, as if we should go on living forever. We make plans, we accumulate money, we buy this and that, we build houses, we create companies, we put small and large economic empires together. We do our best and even fight one another for many small and large things, for the noblest causes themselves, as if all this were eternal. 

There are towns and villages on the hills where the air is good and the inhabitants are long-lived. Here, even the over ninety year old man, who drags himself from the tavern to the doctor’s surgery, is convinced he can go on endlessly. 

The vitalist ignores death. He touches wood on hearing it mentioned. He buries his head in the sand so that he can’t see it, like the ostrich when faced with danger. 

Therefore, we, who worry about making so many plans, worry so little about preparing to die. We have to face a long journey, which we have not even bothered to pack our cases for, or give ourselves at least a rough idea of the itinerary and the conditions. 

And yet, if we truly, thoroughly believed that death is the end of everything for us, then we should come to the conclusion that all of life’s problems are summed up in the search of the best way to kill time while we still have it. 

What authentic commitment is justified in such an ephemeral reality? What authentic moral could come to us from a world that has no absolute roots? What authentic joy and profound enjoyment of life could we humans feel in the desolate vision of a universe reduced to an immense death row, which houses us like many prisoners waiting to be executed? 

3.   Survival

If dying to earth is making all earthly plans fruitless, on the other hand, survival, even though in another dimension, should ensure us a continuity. This kind of continuity could suggest a final aim, a supreme purpose to be pursued. 

Even if one talks of survival, one could ask oneself: which survival? Many people on this earth, more than living, scrape a living, they get along. Does it concern continuing to scrape by in any old manner? If, after having “killed time” let’s say for the long period of eighty years, we should… kill eternity, then wouldn’t a more dignified end to everything be more worth it? 

Survival could have its own valid continuity only when it flows out into eternal life. However, let’s go step by step, and for the time being say something about survival as such. 

Starting from Socrates’ argumentations in Platonic Phaedo, the “demonstrations” of the soul’s immortality are very familiar to western philosophy. I have always found them interesting and have appreciated their strong points, but they have always seemed somewhat abstract to me. On the whole, I by far prefer to start from experience. As a matter of fact, there is no lack of experiences which strongly suggest life after death. On the contrary, I think they are extremely worthy of being pointed out, for the following reasons. 

First of all, we should mention the “out-of-the-body experiences” (abbreviation: OBE). It may happen that a man or woman feels as if he/she has been all of sudden catapulted out of his physical body. His body is there, as if it belonged to someone else. It could lie there unconscious, but also move and continue to do what it was already doing, driven by the unconscious. 

However, the subject feels as if, at the time, the centre of his personality is outside of himself. By watching himself, he notices that he possesses the appearance, that could be like a sphere, or a shapeless tiny cloud, or even of a double of that physical body the subject has come out from. 

Furthermore, the subject could realize that he can not only move a few steps in the environment he is in, but also great distances, in an instant, by simply thinking of that other place or he who lives there. 

He discovers he is a soul, and gains consciousness of the fact that the active presence of a body with a brain and sense organs is not indispensable and that he can have a full spiritual life. In this way he – let’s say – experimentally ascertains in first person his own ability to survive. 

We have arrived at survival. We do not as of yet open the discourse on immortality, although the experience of a full life without one’s body could in some way suggest this. 
Similar to those out-of-the-body experiences are the “near-death experiences”, NDEs. Although the same as those, they go much further. The subject can have them, for example, following a heart attack, whether he recovers from it as a result of a spontaneous reaction of the organism or as an effect of therapy in intensive care. 

The temporarily disincarnated subject does not limit himself to moving in the environment and moving to far off places with the speed of thought; but, it seems, so to speak, that he approaches afterworld mental environments, enabling him to look out over them, to be able to peep at the condition of the afterlife (if I may still express myself in this way). 

The afterlife appears to him in an anthropomorphic vision, like those we have on this earth. This does not at all come as a surprise to he who experiences this. Nor should it come too much as a surprise, if we reflect on the fact that also in our dreams human and earthly forms are re-created and we see ourselves in a corporeal form. These are our mental habits. It is difficult for us to think that we can be rid of them from one moment to the next. It is therefore quite understandable that, in the first stages of life after death, we can remain as if immersed in a kind of collective dream, and that those human and earthly forms can fade away only afterwards, with the gradual fall of those habits. 

By looking out over the afterlife, the subject may be able to meet his own defunct dear loved ones there. They welcome him with joy, but maybe they tell him that his time to pass away has not yet come. So he finds himself once more sheathed in his physical body, often in a mood of suffering because he has to leave a radiant environment to go back to a squalid earthly existence. 

The out-of-the-body experiences and those of near-death are attested, always more or less in the same terms, by living people we know well and whose sincerity, truthfulness, wisdom, perfect soundness of mind we do not have the slightest doubt. 

However, a disincarnated soul could have further experiences when it totally and definitively abandons its body. It is obvious that the witnesses of these latter experiences can no longer be living men and women, therefore extremely controllable. They are the same personalities who express themselves in mediumistic communications. Mysterious and imaginary personalities. What can we say about their messages unless we put them all together, compare them, try to find the constant, convergent points in them? 

It is extremely difficult, perhaps even impossible to carry out the identification of a single mediumistic personality right through to the end, until we reach absolutely certain results. In any case, it is a comfort to us to have learned: first of all, the most varied mediumism that operate in countries furthest away from each other essentially give us the same information; second, what the communicating entities tell us appears to be essentially the same as what the subjects who are still living on earth attest regarding the out-of-the-body and near-death experiences. 
Saying that all of these experiences are essentially the same does not at all mean that they coincide in everything. It means that they are developed from one another in a coherent continuity. This concept can be illustrated using two images: the main road of a city, as it appears to someone as he gradually travels along it on foot, with the succession of its houses and churches, its main doors and shops; the landscape that flashes by in front of a passenger traveling on a train contemplating it through the window. 

Passing away appears to be sweet and pleasant, similar in this to the experience one has when the soul temporarily detaches itself from its body (OBE and NDE), where, as we have already mentioned, the unpleasantness is the return. 

A frequent experience is going through a tunnel to arrive at a green field. 

Then there is generally a meeting with a “light being”, that it to say, with a soul who is already well acquired to the other dimension and qualified for his wisdom to welcome the newcomers, to comfort them, to guide them, to help them to carry out an examination of their consciousness that will make them understand the reason why of their new afterworld role and position and what has to be done that is awaiting them. 

The examination of one’s conscience is made easier by a panoramic vision of the existence already lived on earth.

In this way the soul is fully aware of how creative thought is, of how positive thoughts make the soul luminous and suitable to enter an existence of light; of how, on the contrary, negative thoughts, evil or simply selfish thoughts weigh down the soul with dross and prepare it, at least for some time, perhaps even a long period of time, for an afterlife existence of solitude and distressing darkness, at worst extremely painful. 

The soul who passes away weighed down by dross of particularly serious sins can enter a psychic condition of authentic hell. However, not definitive: God is infinitely merciful and wants to redeem all souls, even the most wicked and criminal, through that radiation of grace that is mediated by the prayer of the saints and by all of their spirituality, and furthermore, through the missionary action of many generous souls. 

The luminous souls immediately enter a condition of light, as we have already said. This is mainly conditioned by human and earthly forms, which fade away with the corresponding fall of mental habits. 

Therefore, there is a very high probability that a soul, in a first stage, enters as part of a mental environment with fields and woods, lakes and mountains, perhaps even streets and houses. Here the souls continue to manifest themselves in human forms, and the soul itself in question appears to the others in an aspect like that of its earthly appearance. Perhaps it will be a more luminous aspect insofar as it elevates itself, younger insofar as it becomes younger in spirit. 
With the fall of this soul’s mental habits, with its progressive detachment from the earth, it increasingly tends to lose its form and generally free itself of the influence of earthly forms. It ends up by entering a pure mental condition, where the souls manifest themselves to each other as pure spirits and communicate with one another through an exchange of pure thoughts. 

The souls who have overcome this phase of losing their form have therefore entered a survival that is purified of all remains and reminiscence of materiality. 

At the beginning of this chapter we asked ourselves whether survival should be understood as any old scraping by, getting by or as a qualified survival. 

As we have seen up until now, in its afterlife existence the soul aims at purifying itself of all materiality; and this already in itself suggests that it does not do it for the simple, rather masochistic pleasure of depriving itself of what gave it joy on earth, but in ascetical spirit, with the aim of making progress in spirituality.
The afterlife journey assumes the form of a spiritual journey right from the beginning, in the teachings of the “light beings”, of the “masters” or “guides”. 
The discourse on the soul’s survival was opened with a mention of the classic philosophical argumentations of immortality. By putting aside those pure reasonings for their abstractness, I preferred to speak about the experiences that suggest survival more concretely. Now, I ask myself: at this point of the exposition of facts, can one speak about immortality with certainty? I would rather say: it is appropriate at this point that one poses oneself the problem. 

Is the soul who has survived physical death certain to survive forever? What is there to guarantee us that it does not concern temporary survival? 

Let’s suppose now that one survives forever. But what kind of survival does it concern? Does it concern that of our whole being, or the survival of a pure spirit stripped of all its empirical characteristics? 

Do we mean to say stripped of all interests and affections for everything it was fond and passionate of in its earthly existence? And purified not only of the attachments that limit the spirit, but of the same more noble passions for the most authentic human values: for the sciences and every form of knowledge, for the arts and every form of creativity, for that which transforms the world and makes it better from every point of view of technological innovation, of economic enterprise, of control of the spirit over matter, of social and political organization, of living in peace, love and harmony with other humans? 

The Hindu spirituality denies all of these values any importance, which, on the contrary, as far as we western people are concerned, are of the utmost importance. Of this extreme importance that we attribute to human values, we westerners nurture a profound feeling, which then finds abundant theological justification: every form of knowledge, at best, aims at divine omniscience; every form of creativity, at best, aims at emulating the creativity of the Supreme Artist of the universe; every form of innovation, enterprise and organization, aims at transforming the universe, cooperating with God Himself to complete His creation that is still in progress. 

What has been expressed, argued, and documented in concrete up until now, although in an extremely synthetic manner, is the idea of a survival, in whose ulterior course the soul rids itself of every personal attribute with the aim of being able to detach itself as much as possible from the earth and from every materiality, even the subtlest. We have seen how the human values are suspended. 

Now we come to ask ourselves the question if we have to give up these human values definitively, or whether this suspension is only temporary: a mere passing point of he who then aims at going further. 

The problem arises as to whether the final goal of human evolution is reaching a purified condition of self-transparency stripped of all empirical content, or whether instead man has to aim at an integrated divine condition, including omniscience, the supreme creativity, including the acting in space and time for the triumph of good, including the maximum loving attention for every single being, fact and event. 

It is above all here that the need of eternal life, beyond survival, seems to me to come into light. 
4.   Eternal life

One day, many people who had followed Jesus up until that moment began to abandon him. So Jesus asked his disciples: “Do you also wish to go away?” Simon Peter answered him, “Lord, to whom shall we go? You have the words of eternal life” (Jn 6, 66-68). 

From the entire New Testament it appears quite clear what “eternal life” means in all of that context. Eternal life is not only lasting forever but, before anything else, even more essentially, it is divine life. Precisely because it is divine it is immortal. 
So what is divine life? I would say: it is perfect life. In order to get a more concrete idea of it, let’s imagine every expression of human life, to which one can attribute some positive value. Let’s examine these human values one by one, and let’s imagine how each one would be if we could endlessly increase it. 

Knowledge is an important positive human value. Now let’s ask ourselves how limitless knowledge can be qualified, in other words, omniscience. Let’s imagine a mind that knows everything without any exceptions. It would see and experience all the realities together true to life, even in the smallest detail of the single facts and events. It would see and relive these in their succession, but all at the same time in an eternal present. 
Infinite knowledge, but, furthermore, limitless creativity. Control over all things, to extend the kingdom of God in the universal reality to all levels, to transform, to spiritualize, to deify everything. Love, vital sympathy that embraces every form of existence right down to the smallest atom and quantum of energy. Perfect morality and saintliness. What more could one add, in order to express the idea that eternal life is the absolute perfection of every conceivable expression of spiritual life? 
Jesus’ “words of eternal life” are of interest to all humans, and they express us the Eu Anghélion, the Evangélium, the Good News, as they affirm that it is possible for us to achieve this eternal life. Not, however, only by using our strengths. It is a divine life that only God can give us. It is impossible to rise up to the divinity, like the builders of the Tower of Babel claimed they could do in order to reach heaven with it (Gen 11, 4). 

God is transcendent and inaccessible, but He loves us and comes down to us with His grace. The Lord is coming and we can, or rather, are called and obliged to prepare the way for him, to straighten the paths, to pave the unevenness in order to make it easier for him to pass (Isa 40, 3; Mt 3, 3; Mk 1, 2-3; Lk 3, 3-6; Jn 1, 23); however the first initiative is of the Lord and only His. 
Christianity is the announcement that there is eternal life, not only, but it is given to us. Eternity enters in time; God makes Himself man in order to communicate more closely with us, to feed us on His own life. God makes Himself man, so that man can make himself God. 

No religion, except Christianity, tells us that God truly and fully deifies us. The Hindu spirituality does indeed affirm that it is possible for us to achieve the divinity in a certain way. But it speaks to us about the divinity as that Atman which coincides with Brahman, as the divine Self in its self-transparency purified and abstract of all concrete knowledge, of all concrete action and creation. 

Needless to say, it concerns here a certain level of divine life, or rather of its original level; but we are very far from the consideration of the divinity in all the wealth of its possible dimensions, in all its fullness of being. 

A God conceived in these terms, that are so comprehensive, can only be found in the monotheistic tradition of the Judaism-Christianity-Islam line. But what does this kind of God give to men? In Judaism, God makes those men who correspond well to His call, His “blessed”. In Islam, He makes them His “approximates”. It is only in the Christian religion that God donates Himself to such a point to His chosen ones so as to “deify” them. 

I will limit myself here to considering the “sound” religions: that is to say, those, which, all things considered – since one also has to take their flaws, superstitions, narrow-mindedness, fanaticisms, their “human too human” into account – having made the relative deductions, on the whole really promote the spiritual life of man and, more generally speaking, his good. At this point I ask myself: what awaits the followers of the most different religions, needless to say, the sound ones, on their passing away to the afterlife? 

The mediumistic communications appear unanimous in presenting us many souls who survive in the afterlife in a condition of light. If we wish to define this “being in the light” as “salvation”, then the conclusion will be, for the time being, that baptism and Christian faith are not exactly indispensable in order to achieve a happy condition. 

And yet we have said that only Christianity promises us deification. We can achieve this by letting ourselves be guided by Christ, by joining him, by opening ourselves up to the radiation of his Spirit, to allow his secret action to work in our heart of hearts. 

We have seen how the afterworld condition is anything but static and could be defined as a journey of elevation. If it is true that we have been chosen for deification, then nothing should prevent us from speaking about a “first salvation”, that can be reached in virtue of a sound, healthy, religious practice, or also of a virtuous life committed in good in more laic sense, distinguishing this “initial and imperfect salvation” from a “perfect and final salvation”. 

The idea of deification as the final destiny of man who has placed himself to follow Christ, finds countless confirmations in the New Testament. The believers who surrender themselves to Christ and open themselves up to receive his Spirit establish a one and only organism with him. He is the vine and they are the vine-shoots, which draw their lymph from it (Jn 1, 1-7). The Christians are members of a mystical body of which Jesus is the head. And he is the head that the whole body draws their nourishment and cohesion from in order to grow in it (Col 2, 19; cp. Eph 2, 21). All of Jesus Christ’s true disciples are, in him, destined to grow until they reach his stature (Eph 4, 11-16). 

In Christ we are the heirs of God: therefore we are, of Christ himself, fellow heirs (Rom 8, 14-17). In him we will be loaded with all knowledge and divine fullness (Eph 3, 14-19), until we achieve full intelligence and the profound knowledge of the mystery of God (Col 2, 1-3). We will be transformed into the likeness itself of Christ from one degree of glory to another (2 Cor 3, 18). We will become part of the divine nature in the perfect knowledge of God and Jesus (2 Pt 1, 2-4). We will become like Jesus in seeing him as he is (1 Jn 3, 1-2). We will be admitted to sit on the same glorious throne of Christ next to the Father Rev 3, 21), until, in the end, God will be all in all (1 Cor 15, 28). 
It is already possible on this earth to realize with Jesus Christ Man-God a certain degree of union, like the figures of saints actually, vitally testify. 

The sacrament itself of the Eucharist expresses and, in a certain way, realizes this kind if union. Together with the products of the earth and our work (represented by the bread and wine, earthly fruits that our work transforms) we offer God our Father all of our work and also ourselves, in what we have and are. The Holy Spirit transforms bread and wine into the incarnate Son of God, in all his humanity and divinity. Furthermore, in a certain way we ourselves are united and part of it, both due to the fact that we offer ourselves together with Jesus, as well as because of the fact that we feed on him. 

However our true, complete and perfect assimilation to Christ is that which will happen in heaven, in the other dimension. There all souls will be able to meet him, know him, convert themselves to him, feed on his Spirit, make themselves like the Man-God in their own turn, achieve deification and, with this, the final perfection to which humanity is destined. 

Deification is a process that starts from the sphere of inner, spiritual-religious life in the strictest sense of the word, to finally involve all of man at all levels, in all his humanity. This entrance of the kingdom of man, with all the arts and sciences and every form of humanism, into the kingdom of God will take place in the final universal resurrection.

5.   The final universal resurrection

It would be useful here to speak also about this, which in the eschatology of the monotheistic religions, in other words in their vision of the final things and the end of the world, has and maintains an important place. 

The idea of the universal resurrection appears to be expressed for the first time in Mazdaism of the ancient Persians, whose prophet was Zoroaster. The close contacts with Persia of the people of Israel certainly made it easier for them to welcome and make the idea of a resurrection which was, then, very compatible with a national resurrection, their own (Isa 26, 19; Ezek 37, 1-15; Dan 12, 1-4; 2 Macc 7, 13-14; 12, 43-46). Later on, Christianity carried out its own eschatology basing it on the return of Christ, who will come to judge the world and transform it by completely fulfilling his kingdom (Mt 16, 27; 25, 31-46; 26, 64; Lk 14, 14; 21, 5-26; Jn 5, 26-29; 1 Thess 4, 15-17; 2 Thess 2, 3-10; 1 Cor, ch. 15; etc.). 
It may seem strange that, at the end of a process of spiritual ascent, one has to go back to matter, to once more assume one’s corporeity. However, it is clear that it concerns a glorious corporeity: that is to say, of bodies of pure energy transformed into perfect vessels pf the highest spirituality. 

According to this kind of prospect, the recovery of one’s old human aspect in a corporeal form of light means, for each one of us, the full recovery of his humanity, personality and sense of identity, after that long process of de-personalization which was aimed at the detachment from earth and from matter. 

Each one of us will return to being what he was in the beginning, although at an incomparably higher level. We will remember everything. All of our old affections and loves, our old friendships will come back to be relived in full. We will take up our interrupted dialogues once more. However, all of this humanity which returns will be transfigured into the divine. The entire universe will be glorified. Therefore time, although it remains as such, will enter into eternity, and the earth will be taken up into heaven. 
This glorious transformation of the universe will be performed by the Man-God Jesus Christ, but, together, by his saints, who have grown in him until they have reached his stature. It is to be hoped that all souls of heaven will have realized, for that moment, supreme saintliness. 

Besides those already mentioned, there is a large number of passages in the New Testament which, in a more or less direct and explicit manner, suggest the idea that the final manifestation of Christ will have a collective character: it will precisely be “the manifestation of the sons of God”. 

In the second Pauline letter to the Thessalonians (1, 10) it is said that the Lord will not return to earth to be exclusively worshipped, but to be glorified in his saints and marveled at in all those who have believed in him. According to the letter to the Colossians, at Christ’s manifestation, all the saints will be manifested with him (Col 3, 4). 

Jesus says that in the final regeneration he will be accompanied and assisted by his “angels”, as attested in the narrations of Matthew (16, 27; 25, 31) and of Mark (8, 38), which in this find an echo in the second letter to the Thessalonians (1, 7) and in the epistle of Judas (v. 14). In a broad sense, nothing prevents us from considering as “angels” men and women who, even though they are not pure spirits like those, in a certain way exert very similar roles. 
In another point of Matthew (19, 28) Jesus adds that he will be accompanied by the apostles, to whom the judgment will be entrusted. In this way, for the book of the Revelation (20, 5), the judgment will also be entrusted to the martyrs. In his first letter to the Corinthians (6, 2), Paul expressly says that the saints will judge the world. This participation to the regality of Christ of a collectivity of saints, who could take on the aspect of a vast immense multitude, is also suggested in some way by the passages of the books of Daniel (7, 9-14.18.21-22), Zachariah (14, 5) and the Revelation (3, 21; ch. 4; 20, 4). 

The concentration of the energies of the love of Christ and his saints will be so mighty that they will be able to transform every reality also of this world. 

In order to conclude with the words of the apostle Paul: “…The creation waits with eager longing for the revealing of the sons of God; for the creation was subjected to futility, not of its own will but by the will of him who subjected it in hope; because the creation itself will be set free of its bondage to decay and obtain the glorious liberty of the children of God. We know that the whole creation has been groaning in travail together until now” (Rom 8, 19-22). 

The entire creation will be completed in this way, it will realize its possibilities to its utmost, and all together achieve its ultimate goal. 
We have seen very briefly what the Bible says about the final resurrection. We may well ask ourselves, at this point, if the mediumistic communications confirm this or not. 

It should be declared beforehand that a communication of this kind is always the son, so to speak, of two parents: on one side, originally, there could be the entity who communicates; however, the communication always passes through a mediumistic channel that filters it. 

A letter that has been written and sent on this earth has a very well distinguished sender and receiver; on the contrary, in a mediumistic message, the receiver, even without wishing it, always collaborates in some way to the drawing up of the text, which also expresses his expectations, his culture, his various conditionings and limits. 
Those communications who receive stimulation speak more easily about the resurrection. What do they receive stimulation from? From the fact that the subject is interested in the matter in a more or less vivid, profound manner, and he is mature enough to receive some revelation regarding it, or at least a fragment of news, a hint, a glimmer, whatever the case may be. 

Mediumism has been flourishing in the modern world for about a century and a half, but it has never nurtured any interest for the universal resurrection in any of these great movements. In the Christian Church itself this resurrection, which at the beginning was so eagerly awaited, is indeed an article of faith, remembered in the Creed, but has remained vague and lacking in any interest in the souls of the believers and furthermore alienated in the preaching and doctrine. 

In the Hope Movement what is more than anything else expressed is the joy of once again finding our children and dear loved souls and the desire to prolong a relationship of mediumistic communication with them, in the impossibility of having them physically beside us once more. 

This final resurrection that has remained in the background of the horizon almost to the point of falling into oblivion, reappears today in some communications, but in a totally fortuitous and rhapsodic manner. On the contrary, our communications of the Convivium’s experimental group speak about it with a certain continuity. 

What explanations do the souls who come to communicate with us give of this fact and of this difference? They say that their answers are stimulated by our attention, by the fact that we feel the importance of the problem, by our questions, which do not find any confirmation in the other researchers in general. 

The Manifestations of the Children of the Light have put us in contact with an exquisitely Christian afterlife, and apparently, the communications obtained by the Convivium have put us into contact with many souls who in a more specific manner believe in the final resurrection. These are contacts that have been made easier by the affinity of sentiments and beliefs. Affinity is the great law that joins the souls of the other dimension together in many different spheres, and also favours their contact with us. 

Therefore, it seems there are afterworld spheres where the universal resurrection is awaited for the end of time. It has not yet arrived, therefore those souls affirm it by faith. Therefore, we souls of this earth have every good reason to believe that also those souls in their turn believe for good reasons. 

The usual devil’s advocate would object at this point that everything could also be reduced to our psychic fact lacking in any objectivity. However, it is sufficiently likely that a real objective term of reference has been given and that, consequently, there are, as far as we are concerned, more than valid reasons to believe in those communications and in the contents they propose. 
Indeed, in the communications received by our experimental group, the final resurrection is spoken about in terms which confirm the Christian revelation and, on the contrary, which carry out and place implications of great interest into light. The following examples are extracted from communications had by us with the most different of entities, but nevertheless, always of Christian spheres. 

They define the resurrection as “the completion of God’s work”, “the completion of creation”. It therefore is “the triumph of God”, “a final universal triumph”, “the final triumph of the eternal union of heaven and earth”. And “is the conclusive event of the full realization of the spirit on earth”. “The new earth and the new heavens will be the full realization of the divine creation”. 

The final resurrection is “a total and universal transformation”, “a total perfection” that will place “a transformed, purified and sanctified earth” into being. What will be had in the end will be “a purified world”, a “perfect world”, with “ideal men”, “a world transfigured by the power of God”. 

There will be a final meeting of “everything that is alive” (in other words, who are living on earth at the time) with “what is in heaven” (that is to say, with the souls of the other dimension that are already completely sanctified). 

The resurrection is a consequence of the sanctification of the souls in heaven: “Having reached saintliness, the final and universal moment of the realization of the new world will come”; “The spirit savours saintliness and, when the final event arrives, it will be ready to rise up again”; “Once a saint of God, one has to be of God and in God. One reacquires the consciousness of being created by Him and one will return to Him with filial fit. At this point there is only the return”. 

It is clear that this deepening of the creatural sense has to prompt the sanctified souls to making themselves as available as possible to the Creator to help Him, by rising up again, to complete His creative work. 

“After the marvelous moment of communion with God, in which the soul has reached saintliness, it is ready for the final event of reacquiring its corporeity and of that of all the other immortal values: art, that is to say, music, painting, sculpture etc., science, philosophy”. 

“In the final resurrection… everyone will recover their corporeity. They will be spiritualized, but with all human values”. They insist on speaking about “sanctified souls and bodies, for a total recovery of all values”. We should notice the expression “total of all”, which strengthens the concept very well!

“Also humanism will be sanctified”. Indeed, “humanism helps the resurrected: when the final event arrives, the living will help those who rise up again”. They will help them to regain consciousness and to deepen their knowledge of the earth: of that earth, from which the souls will be detached, in the meantime, with the purpose of making progress in their spiritual journey and of achieving sanctification. 
 A soul once confessed: “I live in the cosmic love that saves everything: not only the souls, but also the values and animal, vegetable and inert life, in a new redeemed world… Nothing will be lost… everything will be found again perfect”.

Another soul said: “In this present condition everything is forgotten, but, in the moment in which one has one’s body again, names and memories will come back”. 

Furthermore, another soul confessed: “I believe that, in the moment in which the saints reacquire their bodies, they will also receive all existing knowledge. The soul “will know everything about the final resurrection”. “[That which awaits me] is an event of great joy, because I will be and will know everything”. 

The bodies of the resurrected “will be glorious. When we have our glorious body, then we will have everything. The fusion of the spirit with the universal values of creation will be accomplished. Our eternal body will help us to understand the great values: art, music, love, faith, friendship and charity”. 
That of the resurrected will be “a spotless and incorruptible body”, “a body of light”; it will be “a sublimated body”, or rather, “sanctified”, “transformed”, “spiritualized”. 

At this point a question takes shape, which we have asked the communicating entities a number of times: some people conceive matter as something which imprisons the spirit and from which the spirit has to free itself; if this is true, then how is a final return to matter conceivable? 

Here are some answers that we have received: “The new world, the world of the resurrected is not like the present one: it is a world that has perfection … Completeness also requires a physical element”. 
 Rising up again is “being perfect and saints” not only “in spirit” but likewise “in body”. “The glorious body promised to us by our Creator will be necessary for a perfect realization of the same creation”. 

A curious but important detail: “It is not your body that you have now that you reacquire, but it is your soul which is solidified”. 

Another question is: how does one pass from this increasingly greater communication between the two dimensions, which is already in progress, to the final resurrection? Here is an answer: “First of all many more people will communicate [with the Beyond], and this will allow them to become familiar with this dimension, and when the final event arrives they will be ready. And then the resurrection will take place: the meeting of the living on two different dimensions... earth [and] heaven”. 

I insisted further in asking: but what need is there to rise up again? One answer was: “Completeness”. Of what? “Of the soul and the glorious body”. So what does glorious body mean? “A body that has reached sanctification”. In other words, the resurrection “has to exist in order to be complete”. “Without a body the creature is not perfect”
“The estrangement is necessary in order to make oneself saint and to transform corrupted matter into pure, saintly matter. At this point the resurrection can take place”. 

But how can one regain interest in the world once one has forgotten everything? “In the new earth with the reappearance of the body everything will regain interest”. “The mind of God is like an enormous deposit, where every value will be conserved unimpaired and complete”. Therefore the interest for the earth will be once again infused into us by an inspiration that comes from God, who loves the earth itself so much as His creation. Therefore “not from us, but all of this will happen from God. The living in the heavens and those on earth will not be able to recuperate all the buried humanism with their energies. Only the power of God will be able to do it. It will be a gift”. 

As far as the matter is concerned, as such, we asked what its final destiny is: whether it will be annulled, or whether it will remain as matter. This is the answer we were given: “It will remain perfect matter. It was not created to be annulled”. So what then, on the contrary, could be annulled? “Imperfection”. 
As far as the matter is concerned, “it is transformed”. Into what? “Into a pure matter without any evil”. “It will be a cosmic fusion: the spirit will become matter and the matter spirit”. 

6.   Conclusions we can draw 

      for ourselves on the subject of mediumism 

If the manifestation of the children of the light is one of the first fruits of the meeting between heaven and earth, then what is clear is the advantage, as far as us humans are concerned, of establishing channels of communication with the afterlife from now onwards. 


However, there are many people who show the opposite opinion. The most numerous are those who attach theological-religious motivations to this refusal. 

These find a Biblical foundation in two passages taken from the Old Testament. Thus says a verse from Leviticus (19, 21): “Do not turn to mediums or wizards; do not seek them out, to be defiled by them”. Deuteronomy says (18, 10-11): “There shall not be found among you anyone who burns his son or daughter as an offering, anyone who practises divination, a soothsayer, an augur, or a sorcerer, or a charmer, or a medium, or a wizard, or a necromancer. For whoever does these things is an abomination to the Lord”. 

Necromancy, in other words interrogating the defunct in order to know the future, is founded on the wrong assumption that in the other dimension the souls find, also immediately, a kind of privileged observatory, from which they can see and know everything. Knowing the future is important to control one’s own business, therefore necromancy is reduced to an exploitation of the dead to benefit the living. Another advantage wants to draw from those souls who, claiming them to be very powerful, asks for their help in the practice of magic, or even worse, he who through means of spells forces them to making similar performances. 

Also the Catechism of the Catholic Church places mediumism in strict relation to magic and the divination of the future: “Spiritualism often implies divinatory or magical practices. The Church warns the faithful also of these” (No. 2117). Divination, magic, witchcraft are decidedly reprehended as such, whereas from mediumism as such, one limits oneself to “warning”, with the expression which seems much less severe. 

To consider every form of communication with the afterlife in that connection is rather like generalizing everything. The communications that the friends of the Hope Movement pursue appear completely different, of another inspiration altogether. They are motivated by a love which, overcoming the barriers of death, yearns to take up once more a relationship with dear loved souls, in an authentically religious and undoubtedly positive climate. 

Among all of my books I have one, which goes by the title of I bassifondi dell’antichità, (The dregs of antiquity) by the French authoress Catherine Salles (Italian translation: Rizzoli, Milan 1984). A long paragraph of this book bears the significant title of “Negromanzia, sortilegio e assassinio rituale” (Necromancy, witchcraft and ritual murder). Without entering into details, I will limit myself to saying that what is reported regarding the evocation of souls of the underworld connected to magic decidedly makes one shudder with horror. So what is there in common between these repulsive practices (and, at worst, criminal) and our communications that are so beautiful and spiritual? 

During Easter 2000 the Bishops of Emilia-Romagna published a Pastoral Note which went by the title La Chiesa e l’aldilà (The Church and the afterlife). Amongst other things it spoke about communication with the afterlife, which, as it strictly concerns our discourse, says two things. 

1) It mentions the fact that already in the past the Church condemned spiritism and mediumistic practices “in their positivist and syncretic basic ideology”. 

2) Without naming the Hope Movement, but clearly referring to it, the episcopal document said that there should be serious doubts regarding the Movement’s orthodoxy, first of all in relation to faith, and the text immediately explained why: “The sense of death, the certainty of a life beyond death – and not only of the soul, but also the body, in the final resurrection – and the comfort for the death of a dear loved one come to the Christian from the word of God; they are an act of faith in He who ‘is not God of the dead, but of the living’ (Lk 20, 38). Requesting messages from the dead for our certainty means not trusting in the word of God. And - given that they are true and real - it means something even more serious: that is trusting in human messages much more than trusting in the message of the God of life”. 

If we wished to deepen the matter a little more also in the context in which it takes form, the weakness of such arguments would appear to be more than evident. If the word of God reaches us through the Holy Scriptures, where, in a more or less explicit way, it is said that the world was created in six days a little more than six thousand years ago, and that the sun goes around the earth, and so on and so forth, the astronomical and cosmological research would also be to blame likewise arising from not trusting in the word of God. 

In the celebration of the holy Mass, every “reading” of Biblical passages is followed by the expression “word of God”. I agree that they are passages that are highly inspired by God Himself: why not? As long as one doesn’t exactly interpret them literally! 

If this were the case, every time that in the Bible – “word of God” – any historical, geographical etc. truth is affirmed, placing critical problems, scientifically investigating with regard to the matter would mean not trusting in the same divine word in order to cling on to the results of human research. Next to the evident, ridiculous fallaciousness of this way of reasoning, the decidedly obscurantist implications should not pass unnoticed. 

With regards to the first point, one should notice that the thing that clashed the most with the teaching of the Church was not mediumism as such, but the ideology that was its setting. So where does this undoubtedly “heretic” ideology come from? I would say: from the communications of certain entities, who above all expressed themselves in the spiritism like that of Allan Kardec. 

So how is it such “heresies” come out? Furthermore, one could ask oneself: do all the souls who arrive in the other dimension reach the knowledge of the one truth? Now, if the truth is that proposed in the teachings of the Church, then how do we explain that a soul who has arrived at the other dimension to know the truth, on the contrary, proposes us different teachings? Therefore, one concludes that those entities – granted that they are really as such, and not merely secondary personalities of our unconscious – are deceiving us on purpose! 

Indeed, the reality is much more complex: there is nothing to say that a soul, due to the sole fact that it has landed in the other dimension, immediately attains the vision of the one and only absolute truth. It is still very and far too influenced by thoughts, by opinions, by beliefs professed in its earthly life. It is as if it is cocooned in it. 

Thought is creative, and the subject’s imagination creates confirmations of its convictions in a hallucinatory form. It would take far too long before it manages to emerge from the cocoon of its subjective “dream” in order to contemplate things as they are without the misleading mediation of so many screens. 
This is why the contents of communications could differ, and be very different, without taking anything away – if not due to different reasons – from the authenticity of the communications themselves and the good faith of those communicating. 

In the assumption that the Christian faith is that which best expresses the truth, one could add: 

1) there are many souls who make mistakes and are wrong also in the other dimension; and those, precisely, insofar as they are wrong, by communicating with us express their errors but always in good faith; 

2) furthermore, there are Christian souls who are much closer to the truth; and therefore any of their communications will be, in this measure, truthful. 
Another objection that is set against mediumism is that we should not “disturb” the eternal rest of souls. On the basis of what we know, one could counter that the souls of the other dimension do not rest at all, but are extremely active. Not only, but they are the ones who come to communicate with us on their own initiative. Furthermore, they don’t only do this with God’s permission but of their own free will. 

The most essential reason seems to be the following. The enormous progress accomplished by science over these last few centuries is largely due to a concentration of attention of modern man on the realities of this world to apply the analytical observation and calculation to it. In such an exclusive concentration on this earthly and cosmic dimension, the other dimension was left as if alienated, to the point of leaving the visual field ending up by falling into oblivion. On the contrary, today the other dimension has strongly re-proposed itself. It is it itself that takes the initiative of communicating with humans, to let them know that it exists, and that it is a very much alive reality. 
So it is the souls of the other dimension who come to “disturb” us! What is more, they do it after due consideration, for a good purpose: to bring humans closer to that divine dimension which they have even lost the meaning of. 

It is clear that it concerns an initiative of the supernatural itself, to induce humans to acknowledging that an afterlife exists and it is the afterlife of God and of the eternal life. 

Those bishops, priests and theologians object: but faith should be enough! It is precisely what Jesus says to the apostle Thomas: “Have you believed because you have seen me? Blessed are those who have not seen and yet believed” (Jn 20, 29). Alright, but he also said to Thomas just a moment earlier: “Put your finger here, and see my hands; and put out your hand, and place it in my side; do not be faithless, but believing!” (v. 27). John the Evangelist himself in the fourth gospel remembers that, entering after Peter in Jesus’ tomb that was left empty with only the rolled up napkin and folded linen cloths, “saw and believed” (Jn 20, 8). Therefore, the disciples, after the resurrection of Jesus, remembered that the divine Master himself had foretold it with the words “Destroy this temple, and in three days I will raise it up” and “believed in the scripture and the word which Jesus has spoken” (Jn 2, 22). 

 Therefore, also the Christian prospect concedes space to the possibility of believing having seen, having experienced something which, precisely, is such to induce one to believing. 

Christ, then, although he reproached his contemporaries with the words “Unless you see signs and wonders you will not believe” (Jn 4, 48; cp. Mt 8, 12; 12, 39), performed many miracles, as confirmation of his announcement of salvation. The conclusive words of the Gospel according to Mark, which follow the memory of Jesus’ ascension to heaven are: “And they [the disciples] went forth and preached everywhere, while the Lord worked with them and confirmed the message by the signs that attended it” (Mk 16, 20) 

Jesus’ miracles came from his mercy for human suffering, but also from verifying that men proved to have an extreme need of signs and miracles as proof in order to believe his words of eternal life . 
If this can be said of archaic men, who were indeed much more inducible to believing than men of our times, it can be said even more of men of our epoch, who, as children of a scientific civilisation, of a marked positivist mentality, only believe what they can physically touch. 

Unfortunately, one has to say that so many people shake off their materialistic conception and way of living, their consumerism, their almost exclusive attention to money to be earned and spent, only for the counterblow of terrible misfortunes, which throws everything into crisis. In their immense grief for the loss of a dear loved one, the entire vision of the falseness, which seduced them so much before, all of a sudden disappears, and these disconsolate people feel the desperate need to know with certainty that their dear loved ones survive, that they are happy and continue to be by their side. They resort to communications to strengthen this certainty. 

They will only manage to do without in a second moment, with the help of a subsequent spiritual evolution. This will allow them to pass on from the relationship of communication to a much more intimate and substantial relationship of communion. 

One has to nevertheless say that – and those concerned will sooner or later be aware of it – a prolonged relationship could lead to disadvantages, could produce confusion and, at worst, lead to degeneration. 

The mind is creative, we should never forget this. Questions formulated on many details, on the smallest particulars could suggest, to the psyche itself of the subject, answers that are anything but suitable and proper: answers, on the contrary, of a hallucinatory nature. They can in this way end up by placing into act a wall of suggestive lucubration lacking in foundation in reality. The reception of communications, however genuine in the beginning, can become altered along the way to finally prove to be deformed. 

If I write a letter to a friend, needless to say I alone am the sender, in the same way that he is the receiver, with distinct and very precise roles. If, however, I pass away to the other dimension and then come to communicate with the same friend through a medium, it will be a real problem to establish how much of “my” message is attributable only to me, and how much to the medium, how much to the person concerned, how much to the expectations and prejudices of the receivers, how much to the thoughts strongly thought in the environment, which, assuming the strength of true psychic formations, could thread their way into the communication to the point of influencing it in a surreptitious as well as efficacious manner. 
It would be better to limit oneself to concentrating one’s attention on those which, of the other dimension, appear to be the most essential manifestations, in order to gain consciousness of those that are the most essential truths. 

Furthermore, one needs to avoid “setting one’s heart” too much on communications. One should always be aware of the negative experiences that could arise. In order to make an example, there are people who appear to be psychically structured in such a manner, so as to give shelter to entities who could reach the point of “possessing” them. Subjects of this kind have to scrupulously keep away from any relationship with disincarnated souls, unless of a pure and simple communion. 

Finding one’s own dear loved one again whom one has grieved over deeming him disappeared and lost forever could rightly so be of great comfort. This could be obtained thanks to a mediumistic communication. Now, however, once this great problem has been resolved, it would be better, for he who is not sufficiently experienced, never to venture on communicating to the bitter end. His inexperience would prevent him from well understanding the role that subjectivity exerts in communications, even without meaning to. 
We have to be very careful not to take all communications literally. We should know how much credit to give what could be an involuntary contribution of the subject, in other words, of the medium, of the person concerned in the contact, and more generally, of the entire environment. 

This is why it is better that the inexperienced and those not qualified should refrain from carrying out mediumistic experiences beyond a certain limit, unless at the same time they educate themselves better to be able to learn and evaluate the contents of the communications. On the contrary, I believe it is very opportune that authentic experts should carry out the communications in order to deepen the knowledge of the other dimension and therefore of the final destiny that awaits us. 

In a Christian prospect of final things, he who carries out communications in the right spirit with seriousness and commitment, with sensitiveness and respect, with suitable scientific preparation and method, certainly gives a valid contribution in making humanity increasingly more receptive to that action of heaven, which aims at sanctifying earth, until earthly humanity is completely transfigured in the spirit and attains the final goal of deification. This is also a manner of “preparing the ways” for the Lord who will come. 
7.   The gain of consciousness that can follow 

      and the new attitude worth assuming 

A deepening of all this research of both psychological as well as parapsychological levels, both spiritual as well as religious, will help us to become aware of many extremely important things for our way of living. We will draw teachings from it that will help us to assume, when faced with that other dimension that is God’s afterlife, the right attitude. 

First of all we gain consciousness that life continues, and this makes us think that it can aim at something and therefore have a meaning: not an ephemeral meaning, but a true, absolute meaning. 

In this way we will learn not to be afraid of death, but that we should nevertheless prepare ourselves for it well. Why, and in what way? The other dimension, the afterlife is a world that is entirely and solely mental. I will repeat once more that thought is creative. Therefore we create our afterlife with the quality of our thoughts. 

A habit to think in positive terms shapes our soul in that same direction making it luminous and therefore suitable to immediately enter, due to affinity, a condition of light on the act of our passing away. 

On the contrary, he who is used to nourishing his spirit with negative, wicked or even only egoistic thoughts, ones that are inferior and vulgar, is preparing a bad afterlife for himself. He will indeed be able to come out of it sooner or later to enter a better destiny, but only after having gone through a lot of difficulties, hardships and suffering. 

An example that I have already proposed on other occasions, but which I would willingly like to repeat here was borrowed by me to a certain extent from an English scholar of these themes of ours, called Robert Crookall. There is a kind of rifle, or canon, with which we take aim during our earthly lives. In the other dimension our destiny continues onwards like a bullet that has already been fired. Let’s imagine now that the bullet houses a very small pilot inside it, armed with directional commands. This tiny man can try to change the trajectory of the bullet, but he will only manage to do so with great difficulty. Here we have the advantage of immediately taking the right aim, right from this life. 

In one of the twin churches which look out over the Trajan Forum in Rome, I once saw a painting in the sacristy which depicts a martyr saint of the very early centuries, whose profession was that of a legionary. The saint was painted standing up whilst squashing the head of a crow under his foot. What wrong had the poor animal done to be punished in such a way? It is easier said than done: the crow caws, he goes cra-cra, a verse that is very similar to the Latin cras cras, “tomorrow, tomorrow”. In other words: “I don’t feel like converting myself today, but I’ll do it tomorrow”. It is a “tomorrow” that one is tempted to postpone to “the day after tomorrow” and so on forever. A good conversion, on the contrary, should be immediate. 
What consequence can be drawn on a practical level? It would be good to renounce all egoism and egocentrism, all meanness and mediocrity of thought. It would be better if we extended our visual as much as possible, not only but we should develop our capability to show an interest in other people, to feel other people’s good and the common good as our own, to grow passionate of the great causes and the highest ideals, to see a brother in every man, and in the great human family an extension of our small family without any solution of continuity. This kind of conversion will already improve our life here and will make us feel more realized and intimately gratified right from now, however it is in the afterlife that we will verify the good we have done to ourselves. 
In a particular way the fact of progressing already on this earth, in our spiritual and religious commitment will be good for the health of our soul. Whereas the earth is the place of humanism, of science, arts, technological progress, economic enterprise, social and political organization, the afterlife is the religious dimension par excellence. Besides working on the construction of the regnum hominis, it would be better for the soul right from its earthly incarnation to practice religion, or at least nurture the desire, the yearning and the nostalgia to do so. 

Every sound religion is a way of salvation; however, Christianity, which coincides with the person of the Christ Man-God, offers us much more: deification. One also makes progress in the other dimension, and what can also take place here is that meeting of every single being with Christ, who will make every single person a vine-shoot of his vine, a member of his mystical collective body. This is how, above all in that which is the religious dimension par excellence, the souls can grow in Christ until they reach his stature (Eph 4, 11-16) until they reach the peak of that perfection which will make them suitable to accompany Christ in the final resurrection. 

If the afterlife is the exquisitely religious dimension, our dear loved ones, who have gone before us in their passing away and who have spiritually progressed there, are definitely more advanced than we are in their religious journey. This journey is smoother, easier there, where everything is predisposed to it. Therefore, are dear defunct loved ones can carry out an angelic role for us: they can guide us to God. They truly are our angels. 

Our dear loved ones of the afterlife have a journey to carry out and also a job, a mission, a task. As far as we are concerned, we have missions and tasks on this earth. What men do that is good, what they accomplish that is positive on this earth, will nevertheless cooperate to the completion of creation. 

They are active in heaven. We have to be active on this earth. We should not wish to pass away into heaven before our time. We have our responsibilities on this earth. It will be wonderful, in the end, to meet again after each one has carried out his own task in his own dimension. 

In the meantime we have to live serenely. Our dear loved ones are invisibly by our side. We know that we will see them again, sooner or later, so that we can re-establish a full relationship with them once more. 
Above all we have to confide in God and grow in our intimacy with Him. He has created us from nothing for everything. He is the Source, for us, of an infinite good, of an infinite fullness and perfection of being, therefore of a happiness that has no limits. 

Many people also make evil come from the will of God, or at least from His permission and tolerance, with the aim of a supposed much greater good. For me it is completely the opposite: I feel the true need to affirm with the utmost clarity and strength that God is purely, absolutely good, and that no evil can ever come to us from Him. 
Every form of evil we may suffer comes to us from second causes. It cannot come to us from God, who is only and completely good, the Supreme Good, pure stainless Light. Even the sun has its sunspots, but there are no spots or stains (in Italian “macchie”) in God – and, please excuse the pun – not even any Machiavellianism. 

One could arrive at this kind of conclusion by travelling along a long road of complex metaphysical-theological reasoning. There is, however, an incomparably much shorter route: it is that of the feeling that comes from a live, true religious experience: this feeling immediately tells us that God is good, that He is only good, without any shadow of evil. Even those who, along with all the good, also attribute all the evil to God, then do everything they can to justify God concluding that, after all, also those are fundamentally good, or rather to be considered as good due to inscrutable reasons which go beyond our capability to understand. 

The intimate experience we have with God tells us that He is the absolute good and giver of all good. The Christian vision tells us that God creates us from nothing, not only, but, very far from leaving His creation incomplete, half-done, He continues it until the final result of absolute perfection. 

All our good comes to us from God, and above all the good that is promised to us for the future. God gives us everything: He gives us our present good, not only, but all good which is still potential. We are in His hands and He supports us and guides us along the road that leads to completeness, to perfection of being, to omniscience, to limitless happiness. In entrusting ourselves to God we gain consciousness of a responsibility that God Himself, in His own turn, entrusts to us: that of helping God to continue His creative process until its completion.

A marvellous event awaits us, far beyond anything we could ever imagine in our most daring dreams. Let’s think of everything God gives us now and even more in the future, according to a vision of faith. 

Omniscience! Knowing everything, experiencing all experiences. Could there be anything more sublime? And yet many people, far too many people, appear to be hardly eager to know anymore than the very little they know. As far as they are concerned, the promise of omniscience lacks any flavour at all. 

Two young friends of mine live in a little town in the south of Italy; one is a psychologist and the other a philosophy teacher at the local secondary school: two pleasant, intelligent and witty people, and also, let’s say, rather a little mad, curious investigators of the human heart in all its twists and turns. 

There is a tramp who lives in the same little town: he too is a rather original character, in his own way. As everybody well knows, that tramp earns his living by begging; however, in meeting his usual benefactor, rather than indiscriminately asking him for help, he uses to tax him, asking him for fifty cents of a euro. 

In their desire to deepen the psychology of this subject by experimenting his possible reactions, one day my two friends had the brilliant idea of instead of giving him the usual fifty cents, handing him a fifty euro note. However they had to ascertain that the tramp was left in a state between that of surprise and annoyance. Used as he was to the fifty cent coins, which he was satisfied with, the fifty euro note was a totally unexpected novelty for him, out of proportion with his expectations, almost a nuisance and, in a certain way, senseless. 

For many people, and far too many, the promise of omniscience, but more generally speaking, the promise of all the good that God will give us on the completion of His creation, is a little like the fifty euro note offered to our tramp, to whom only the fifty cent coin appeared to be understandable and desirable. 
God gives us all good. A good that we cannot even imagine, and are not even capable of appreciating. It is as if the sea should enter a teacup in order to be contained: it would not fit. The cup doesn’t comprehend: it can’t hold it, it can’t understand. 

Not comprehending in the intellective sense is a defective capacity of brains that are far too small for more than so much to enter. There is also a lack of capacity of the heart, when one has not yet matured an adequate sensitiveness for certain things. Everything is a question of spiritual maturation. 
In general terms, one is interested in a certain number of people: one’s friends, one’s own dear loved ones. Exactly like the Pagans, Jesus would say. It truly is hard to take care of others. Not to speak of the effort it would take us to love our enemies, to take part in their pain, their troubles. The idea that we will one day be reconciled with our enemies, the idea that our heart will become so big as to embrace the universe and that our love, raised to infinite powers, will be divided amongst all men who have lived in all the epochs, such a splendid idea for many could leave many others entirely indifferent. 

Indeed loving others means taking an interest in them. A positive interest, of course, free from any spirit of gossip. This kind of sensitiveness for others becomes the desire that everyone fulfils themselves to their best. It then borders on the desire of the public good where the worry of the private person, of the “particular” has been decidedly overcome.
These are desires and aspirations that have to be cultivated: the sole fact of developing them betters us, above all if the concern, or interest in others and the solidarity with everyone relate to the love of God. 
The love of God comes from the creatural experience: that is to say, of feeling, true to life, His creature, placed into being from nothing for everything. Therefore the love of God feeds from the gratitude one feels for the Creator who gives us all good. 

By considering all of this, and not only in coldly theoretical terms but true to life right through to the end, cannot but give rise to the most profound feeling in us, and irrepressibly with it, the feeling of gratitude and love. 

All love is realized into taking increasingly more interest in one’s loved one, to the point of sharing what he/she has most at heart. Now, in order to concentrate on the discourse of the love of God, what could be more at heart to God than His creation? He who truly, deeply loves God, is at a certain point drawn to cooperating with God Himself to lead His creative work to its final completion. 
What follows are other consequences. He who loves God finds Him in every expression of life, of truth, of good and of beauty and is induced to promoting more life, more beauty, more good, an increasingly greater approach to the truth. He yearns for a transformed, converted world in the kingdom of God. 
He who loves God cooperates in His creation, not only, but stimulates civilization; he promotes peace and collaborates in weaving the union of the great human family. Coming down from the spiritual level to that of the social and political action, his humanism and ecumenism is translated into globalism. 

The Gospel, and in its wake, the Manifestation of the imagine; however, the event that has been promised to us can only be attained with our cooperation. Therefore it is up to each one of us to assume his own responsibilities
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