The Texts of the Convivium
CORRISPONDENCE BETWEEN THE LIFE OF JESUS 
AND THE ACTION OF THE DIVINE WORD 
C O N T E N T S

1.  What does the Gospel essentially tell us?  That we humans are destined to deification 

2.  The man that guides and supports us on the road of deification is of divine origin: as found in different religions 

3.  How the incarnate God is conceived in Hinduism and in Christianity 

4.  The creation and incarnation that crowns it together makes up a long laboured process that is only finished at the end of time 

5.  What the Gospels say about Jesus of Nazareth can also refer to the divine Word that the man Jesus incarnates and of whom is the figure 

6.  God the Father, the Mother of the incarnate Word and the divine Spirit 

7.  Humble beginnings and gradual developments in Jesus of that which we can call his Messianic career 

8.  Analogies between the human existence of Jesus and the work of the divine Word 

1.   What does the Gospel essentially tell us?

      That we humans are destined to deification 
Amongst the Gospels the first one written in order of time is that of Mark. It defines itself as the euanghélion (Greek) or evangélium (Latin), and more precisely, translated into English, “the gospel of Jesus Christ Son of God” .

The gospel of John also defines Jesus as the divine “Word” in the beginning and word for word states: “In the beginning was the Word, and the Word was with God and the Word was God”. 

In one of the following verses of the introduction it says that “all things were made through him, and without him was not anything made that was made”.

Further below: “The Word became flesh and dwelt among us…”  

From these few short quotes, but more generally from the entire New Testament, one obtains the “good news” or (eu-anghelía) that the man Jesus is in fact God Himself incarnated. 

One does not limit oneself here to announce a truth, which could concern God but not us humans. The “good news” strictly concerns us. God makes Himself man so that man can make himself God. The final destination of us humans is deification. There is no higher aim conceivable.

2.   The man that guides and supports us 
      on the road of deification 
      is of divine origin: as found in different religions 
In the Christian vision the man Jesus of Nazareth is of divine origin. A similar idea can be found in the circle of the most varied spiritual traditions, applied to their masters. 

People used to say of Gilgamesh, in his Epic Poem, that “two thirds of him is god and one third is human”. 

Gilgamesh was born of a virgin, locked away in a tower by her father but fertilized by the Sun God who reached her with his rays. 

Greek mythology offers us a comparison with the story of Danae, locked away by her father in a cellar but reached by Jupiter through a crack through which the god passes in the form of golden rain, so that the young maiden is made mother to Perseus. 

The mothers of Chinese emperors became pregnant by grace of the supreme celestial god Tien, therefore the sovereigns were called “sons of heaven”. 

A legend narrates that Buddha was born of a virgin, the queen Maya. This woman dreamed of a white elephant that penetrated her belly, and in that moment she became pregnant with little Siddhartha. 

Lao-Tsu was allegedly conceived in his mother’s womb whilst a star fell from the sky.

A virgin destined to being the mother of Zarathustra received a fire burning with divine energy and numinous power in her own body. This fire was so to speak the spirit of the unborn prophet, the source of all his charismatic virtues.

Returning to the Jewish-Christian tradition, one can speak of a divine intervention also to make pregnant and give birth to other important characters: Isaac, Samson, Samuel, John the Baptist were all sons of unfertile women. 

Jeremiah says he was chosen to be a prophet when he was born and likewise Paul states that he was destined to apostleship amongst the gentiles from his mother’s womb. One can also see a kind of divine irradiation at work here. 

A special vocation is always a powerful divine germ introduced in the personality of man God even before his birth, it is difficult to say whether in the moment in which he was conceived or during the pregnancy. 

The presence, in the heart of hearts of a man of the divine vocation in the form of the germ that powerfully operates is affirmed in a thousand different ways even in non Biblical traditions. 

In connection to the episode of the angel that heralds the imminent birth of a son to the unfertile wife of Manoackh, chosen to be Samson’s mother, to the virgin Mary, we have the annunciations to the mothers of the Chinese emperors; to the mothers of the incarnate gods of ancient religions of India, of Mexico, of Ireland; to the mothers of Egyptian Pharaohs; to those of Apollonius of Tiana, incarnation of the god Proteus; to that of Zarathustra.

In an important Indian tradition a character who was perhaps a real and historical figure and then became a legend, Krishna, is considered to be the incarnation of Vishnu. Certain particulars of his birth find comparisons with what is said about the birth of Jesus Christ. 

The comparison I have mentioned between the birth of Jesus and that of representatives of the most different traditions  doesn’t prevent us from asserting the divinity of Christ, who was conceived in unique terms by our theology. 

3.   How the incarnate God is conceived 
      in Hinduism and in Christianity 

I think that, in the broadest sense of the word, one can speak of an incarnation of God in those who are rightly called the “men of God”, His “saints”, the authentic “spiritual masters”.

In the afore mentioned widespread Indian tradition some spiritual masters are considered – in my opinion utterly inappropriately – incarnations of the supreme God called Vishnu: his avatars.  

It is said that this supreme God becomes incarnate – in animal and then human form, in legendary and then in historical figures – every time the order of the universe is threatened. 

The Christian faith however makes Jesus an incarnation of God in an incomparably stronger sense.

The difference between the avatars and incarnate God heralded by the Christianity consists in the fact that the avatars are more occasional incarnations of a more limited importance; whereas Christ promotes and accomplishes a complete and definitive salvation and deification, a perfect kingdom of God without cyclic returns back in time. 

In our tradition all we humans are called to grow in Christ until we reach his stature, therefore in a perfect and full manner. In the Man-God Jesus Christ, God gives Himself totally to us and transforms the entire creation glorifying, deifying every reality on every level. Here the idea of incarnation takes on its most pertinent, most precise and strongest meaning.  

4,   The creation and incarnation that crowns it together 
      makes up a long laboured process 
      that is only finished at the end of time 
How can God become incarnated? How can the Absolute make itself relative? 

An introduction could be useful to somewhat clarify the matter.

Two dimensions can be distinguished in the Divinity: God in His absoluteness; God in His creative action of the universe. 
It is in this second dimension that God can become incarnated. 

Incarnation crowns creation. 
Creation undergoes gradual development, a progressive course.
Every new step or phase is reached with difficulty and labour, since the divine Energy is conditioned, if not hindered by forces that act in different or even opposite directions.  
Creating means giving life to autonomous beings who can comply with the creative impulse in different ways or even hinder it and suffocate it.
The Old Testament shows us God in the dimension of almightiness. 
The New Testament proposes us a completely new figure of the Divinity: it shows us It, the Word creator, that works, as mentioned earlier on, with difficulty and labour, through a long hard toil. The results are uncertain, so much so that the adverse forces can bring temporary successes and at most, damage and kill the presence itself of God.
The Christian faith does not expect the immediate advent of the Kingdom of God on every reality and every level. On the contrary it is faith in its full final victory.
5.   What the Gospels say about Jesus of Nazareth 
      can also refer to the divine Word 
      that the man Jesus incarnates 
      and of whom is the figure 
In the Christian conception the divine Word is identified with the man Jesus of Nazareth. This is why the Gospel of Jesus Christ Son of God is the Gospel itself of the divine Word. It is its Eu Anghélion, the good news that, through time, we are created by a God that loves us infinitely and gives us everything. 

However conditioned by His creation, however limited by it, hindered and even killed by it, such a God rises again and in the end totally triumphs. In this way the entire universe at every level is destined to become the kingdom of God.

The divine Word finds his figure in the man Jesus Christ. What the Gospels say can refer to the Word, to the God who creates and becomes incarnate in His creation. 
6.   God the Father  

      the Mother of the incarnate Word 
      and the divine Spirit 

The Word comes from God, who in this guise is the Word’s Father. But in his becoming incarnate, he also has a Mother. This Mother is Creation: in other words, the universal de facto reality in which the Word becomes incarnate. 

If the man Jesus can be considered the human figure of the Word, then it is more than conceivable that his Mother, the figure of Creation already realized, can be called the Mother of God: needless to say not of the Divinity in its original and eternal dimension, but of the Divinity in its creating and incarnate dimension. 
How is the incarnate God generated in the world? Mother-Creation is fertilized by a radiation of the Father, from a vital Breath, from his Spirit. 
This Spirit is not the Father, but it comes from Him, it is His expression. And it is such that, rooted in eternity, it is manifested in time. 

It therefore also possesses something of the nature of the Word: it is part of it, it is the Spirit of the Word. 
7.   Humble beginnings and gradual developments in Jesus 
      of that which we can call his Messianic career 
Jesus is the Messiah. He was ever since during his mother’s pregnancy in her womb. But one cannot say that he manifests himself immediately as the Messiah King of the entire Creation in all his almightiness, in the height of his glory. 

 In the beginning he was a poor child, in his weakness exposed to the slaughter of the Innocent ordered by Herod to whom he had to escape by escaping to Egypt (Mt. 2, 19-23).
He was meek and obedient to his parents (Lk. 2, 51), except for one day when he slipped away unnoticed from them to go to question the teachers in the temple of Jerusalem (vv. 41-51). 

In Nazareth, where his family lived (Mt. 2, 23), the young boy “grew and became strong” and had already proved to be “filled with wisdom”, whereas “the favour of God was upon him”. (Lk. 2, v. 40). 

In the following verses Luke says, with somewhat different but equivalent words, that “Jesus increased in wisdom and in stature, and in favour with God and men” (v. 52). 
The Messiah apparently lived for decades in the almost unknown town of Nazareth, where, unknown himself, he worked as a carpenter (Mk. 6, 1-3).
His parents didn’t really understand Jesus’ vocation (Lk. 2, 33 and 50). The inspired man Simon understood something of it (vv. 25-35), so did the prophetess Anna (vv. 36-38) and the Three Wise Men (Mt. 1-12), mysterious characters who were sensitive to the occult.  
The messianism of Jesus was then recognized by John the Baptist, who declined the invitation to baptize the person he would rather be baptized by. But Christ didn’t want to reveal himself just yet and wanted to be baptized like everyone else (Mt. 3, 13-16). 

And so here we come to the first steps of his messianic career: the investiture to Messiah. In that moment “the heavens were opened, and he [Jesus] saw the Spirit of God descending like a dove, and alighting on him, and lo, a voice from heaven saying: ‘This is my beloved Son, with whom I am well pleased’” (16-17).    

Following his election to the Messiah we have the first miracles, that confirm the new power acquired by Jesus. And his very first miracle, the one in which he turned water into wine at the wedding at Cana in Galilee, happened because of his mother although he tries to get out of it saying that his time had not yet come (Jn. 2, 4).

Entering fully into his role as the Messiah, Jesus performed miracles and made speeches of which his fellow countrymen in Nazareth had not the slightest suspicion, so much so that they were openly astonished and amazed and wondered: “Where did this man get this wisdom and these mighty works? Is not this the carpenter’s son? Is not his mother called Mary? And are not his brothers James and Joseph and Simon and Judas? And are not all his sisters with us? Where did this man get all this? and they took offence at him” (Mt. 13, 53-58; Mk. 6, 1-6; Lk. 4, 16-30).

After Baptism, he made a further step forward in the Transfiguration, where the voice of his divine Father confirms what was said on the occasion of the Baptism itself. With this manifestation both the Law (represented by Moses) and the Prophets (represented by Elijah) confirm Jesus in his Messianic role (Mt. 17, 1-9). 

The definitive confirmation of Jesus in this role comes with the Resurrection. As Paul says, Jesus is “designated Son of God in power according to the Spirit of holiness by his resurrection from the dead” (Rom. 1, 4).

Forty days after the Resurrection, Jesus ascends into heaven, by grace of his Father, who bestows His Spirit on him: that Holy Spirit that ten days after Christ pours on his disciples gathered in prayer in the Supping Room (Acts, 2, 32-33). 

In this way Jesus, by pouring forth his Spirit, makes himself present and active in the Church with the highest transforming power, more than he was ever able to do when alive on earth (c. 2 etc.). 

Seated on the right hand of his Father on the same throne (Psal. 110, 1; Acts 2, 34; Rev. 3, 21), the same man Jesus grows in his Father, he gradually makes himself concretely fully God, even though he has always been God, in the absolute dimension, like the divine Hypostasis, in other words like the Second Person of the Trinity.

The prophecies relative to the final days speak to us of Jesus’ triumphant return on this earth, to fully establish his kingdom everywhere at every level. 

The return of Christ will mean the advent of a new heaven and a new earth. It will coincide with the descent on earth of heavenly Jerusalem out of God (Rev., c. 21). And God Himself will dwell with men “and he will wipe away every tear from their eyes, and death shall be no more, neither shall there be mourning nor crying nor pain anymore, for the former things have passed away” (22, 3) and “and darkness will be no more” (v. 5). 

8.   Analogies between the human existence of Jesus 
      and the work of the divine Word 
If Jesus is the Word and is at the same time its figure, his behaviour can symbolise the work of the Word itself. 

At the beginning of his manifestation, the Word is very far from triumphing over all realities. In modern day language his work could be defined as low profile. 
The reality that He begins with placing into being are of the lowest level and yet creation requires extreme labour and toil. 
Matter is already an arduous conquest. The contribution of facts that it is almost highly unlikely to find all of them together makes the almost-miracle of life bloom. Further difficult conquests are the increasingly higher degrees of the evolution of living beings and finally man.  
We can now make a comparison with the earthly existence of Jesus of Nazareth. He was born in a stable and was laid down to sleep in a manger (Lk. 2, 7). He grew up in the bosom of a modest family (despite the fact that a suspicious heraldry has attributed him illustrious ancestors)  and carried out a modest trade in a small village that was hardly appreciated at all (Jn. 1, 46). His first disciples were men who came from humble backgrounds. Having abandoned his own, the Master had neither a home nor a status. Nowadays he’d be defined as a holy tramp.  
The poor condition in which he lived is without doubt a choice. Nevertheless he proclaimed himself king (Jn. 18, 37) and made no mystery of his own divinity (Mt. 26, 63-66; Mk.14, 61-64; Lk. 22, 66-71). However he was not a triumphant king. He was a king that died on the cross. 
However, in the end, his humbleness and weakness defeated all powers. His death was followed by his resurrection and – as the prophets preach – the end of time will see the full advent of the kingdom of God, his total triumph forever. 

As you can see, there is a close analogy between the work of the man Jesus Christ on an individual level and the work of the divine Word on a universal level. 
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